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This is also hinted to in the face of a person. The two eyes are each a letter yud and the 
nose is the letter vav, similar to the ALEPH we just mentioned. The idea behind it is the fact 
that we were created, so to speak, in Hashem’s image. In man’s face are inscribed the letters 
which form the letter Aleph.  

The image known as the Tzelem Elokim is the source of the Divine Light which 
surrounds us, known as the Ohr Makif. Thus, as a holy nation we are bidden to always have 
in mind and remember that we carry this tzelem. We need to remember that we are made in 
Hashem’s Divine image and that His Seal is before us at all times, behooving us to act 
accordingly. 

We should strive to conform to the form, which we were formed from [as clay is 
formed through a stamp]. This is why they called it a great general rule to place Hashem 
before us at all times. When we merited to stand at the foot of Mountt Sinai and receive the 
holy Torah, we heard the Divine voice call out that single letter Aleph, which alludes to the 
Divine Name YHV”H. Then all the secrets in that Aleph were revealed to us and we 
experienced and saw the Divine image and form, as it says “Roim Es HaKolos – Roim Es 
HaNishma.”  We saw the sounds and voices, we saw that which is normally heard; we had a 
visual experience from an auditory source. 

We heard and saw the letter Aleph which represent the Divine Name and we 
understood that our face corresponds to that and that we were formed in the Divine image. 
Then His awe and fear were literally on our faces, so that it would prevent us from sin. For 
when a person walks with this in mind no matter where he goes, that he is formed in the 
Divine image and form, it saves him from sinning. 

The zakan, or beard, which grows from the face downwards, is similar to the vowel 
point below the letter Aleph as in the image of a man’s face with his beard grown. Since this 
Aleph which we are discussing is the first letter from the word Anochi (from the first of the Ten 
Commandments that Hashem spoke on Mount Sinai) the vocalization and vowel used is the 
Kamatz. This is why our sages say that Hashem was revealed on Mount Sinai like an old man – 
zaken, full of mercy. The letters Aleph Beis are at the head of the Alphabet and this is why our 
sages said that He is an AV ZAKEN – spelled with Aleph Beis and the word for old father, 
symbolizes the zakan, or beard. Now, even though we saw no image we can understand how 
this revelation is called face to face, and that the face stamped with the beard is the image of 
the Aleph with a Kamatz – [2 yuds=2 eyes, the vav=nose, kamatz=beard] and from my flesh I 
shall see my G-d. 

nnn 

Sources of Illumination 

The Kozhnitzer Maggid, one of the leading talmidim of Rav Levi Yitzchok, was 
destitute. He did not even have enough money to pay for the most basic necessities. In 
desperation, he traveled in the middle of the winter to Zhelichov, where Rav Levi Yitzchok 
was serving as Rav at the time. 

“What shall I do?” he said to Rav Levi Yitzchok. 

Rav Levi Yitzchok did not have an immediate answer for the Maggid. They discussed 
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the situation and the different available options, but they did not come to a resolution. 

After the meeting the Maggid prepared to leave. He waited until the wagon driver 
arrived, and then he bid farewell to Rav Levi Yitzchok. 

“Not yet,” said Rav Levi Yitzchok. “Come, I will escort you to the wagon.” 

The Maggid bundled up against the biting cold in his threadbare winter coat lined with 
ratty pieces of fur discolored with age. Rav Levi Yitzchok wore only a thin house robe; he did 
not bother to put on a coat just to walk the Maggid to the wagon. 

“Come, let us go for a walk,” Rav Levi Yitzchok suddenly said to the Maggid. 

Rav Levi Yitzchok took the Maggid’s arm, and they walked down the street. After a 
while, Rav Levi Yitzchok began to shiver from the cold. 

“Could I borrow your coat?” he said to the Maggid. 

“Of course,” said the Maggid. He quickly took off his coat and helped Rav Levi 
Yitzchok into it. 

“This is much better,” said Rav Levi Yitzchok, and they continued their walk. 

The Maggid was now the one who was left exposed to the bitter cold, and fairly soon, 
his teeth were chattering loudly. 

“It sounds as if you are cold,” said Rav Levi Yitzchok. “Here, take your coat and put it 
back on, and from this moment on, may you know only comfort and warmth.” 

As the Maggid put on his coat, he felt enveloped in a blanket of spiritual illumination 
and warmth. He returned to Kozhnitz refreshed and encouraged, and from that time on, 
never suffered privation again. 

n 

When Moshe took a census of the Jewish people, Hashem instructed him not to include 
the members of the tribe of Levi in the census. Rather, they were to be counted separately. 
Why were the Levi’im set apart from the rest of the Jewish people? 

The Jewish people have a direct connection to the Torah in that every single Jewish 
person corresponds to a particular letter in the Torah. A person’s body is made up of six 
hundred and thirteen major components: two hundred and forty-eight limbs and organs and 
three hundred and sixty-five circulatory vessels, all of which are meant to be used in the 
service of Hashem. A person also has six hundred and thirteen components in his spiritual 
anatomy. These are the six hundred and thirteen mitzvos, which are actually six hundred and 
thirteen sources of spiritual illumination that connect a person to Hashem. 

These six hundred and thirteen sources of spiritual illumination are the conduits for 
the divine emanations that descend into the minds of the people who fulfill them. With the 
power of the intellect, a person can then perceive the divine emanations flowing into his life. 
But in actuality, the ultimate Source of these emanations is far beyond the conception of the 
human intellect, which can only perceive the emanations when they come into the realm of 
his rational perception. Some people, however, have the ability to perceive the emanations as 
they derive from their supernal sources. This perception is beyond the rational, and usually, it 
takes the form of prophecy. It has to be shown. 

This explains an interesting distinction between the Mishkon and the Menora. 
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Regarding the Menora, the Torah tells us (Bamidbar 8:4) that Moshe made the Menora according 
the image Hashem had shown him. We find no such comment regarding the Mishkon. Why? It 
is because the Mishkon is a microcosm of the world and contains within itself the six hundred 
and thirteen points of spiritual illumination, which can be perceived by the rational mind. But 
the Menora represents the supernal sources of the illumination, which cannot be perceived 
with the intellect and therefore had to be shown to Moshe by Hashem. 

Within the Jewish people, we also find this symbolic division. The Jewish people as a 
whole represent the aspects of the divine emanations that can be perceived by the intellect. 
The Levi’im, however, represent a sensitivity to the higher sources of illumination, and 
therefore, they must be counted as a separate entity. 

n 

Reaching for Illumination 

Rav Levi Yitzchok was once on a long journey that took him through the distant city of 
Pressburg. The purpose of his journey was to raise money for hachnossas kalla, to help indigent 
Jewish girls to marry. Rav Levi Yitzchok arrived in Pressburg tired and hungry after not 
having eaten for two days. Nonetheless, even before he settled into his room at the inn, he 
first went to pay his respects to the Rav of the city. 

At that moment, Rav Meir, the Pressburger Rav, was sitting in his study, huddled over 
a difficult passage in Tosafos whose meaning stubbornly eluded him. When Rav Levi Yitzchok 
was shown into the room, the Rav absentmindedly waved him to a chair and continued to 
pore over the passage in Tosafos. 

Finally, he sighed and looked up at his guest. “Sholom aleichem,” he said. “Welcome to 
Pressburg.” 

“Aleichem sholom,” said Rav Levi Yitzchok. 

“Tell me, are you a Talmid Chochom? Do you know how to learn?” 

“If I were sitting as comfortably as the Pressburger Rav,” said Rav Levi Yitzchok, “and 
I had eaten a good meal, I might also be able to learn something.” 

“I’m so sorry,” said the Pressburger Rav. “You must be tired and hungry from your 
journey. I’ll bring you something to eat right away.” 

Within minutes, platters of fruit and pastries appeared on the table in front of Rav Levi 
Yitzchok. 

“Please, take whatever you wish,” said the Pressburger Rav, and he returned his 
attention to the words of Tosafos. 

Rav Levi Yitzchok, however, did not touch any of the food. Instead, he waited 
patiently for the Pressburger Rav to finish his perusal of the commentary. Eventually, the 
Pressburger Rav sensed that his guest was not eating, and he looked up in puzzlement. 

“What’s this?” he asked. “Why aren’t you eating anything? Is there a problem? I assure 
you that everything is absolutely kosher.” 

“Yes, there is a problem,” said Rav Levi Yitzchok. “The Gemora asks (Berochos 35a) why 
one pasuk states (Tehillim 24:1) that the land belongs to Hashem and another states (Tehillim 
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115:16) that He gave the land to people. And the Gemora answers that before a person makes a 
berocha the food belongs to Hashem but after he makes the berocha it belongs to him. Since you 
haven’t made a berocha yet on any of this food, it is not yet yours, so how can you give it to 
me?” 

The Pressburger Rav was impressed. He took some of the food and made the 
appropriate berochos. Only then did Rav Levi Yitzchok allow himself to eat and drink. 

“So it seems that you are a Talmid Chochom,” said the Pressburger Rav. 

“If someone tells me Divrei Torah,” said Rav Levi Yitzchok, “I can usually understand 
them. Is there a particular subject you would like to discuss?” 

“I am having a very difficult time with this passage in Tosafos. Would you take a look? 
Perhaps the meaning will be clear to you.” 

Rav Levi Yitzchok studied the sefer for a few minutes, his brows knit in deep 
concentration, but he could not find illumination. He closed his eyes and began to say Tehillim 
with such concentration and fervor that he soon lost himself in paroxysms of ecstatic 
devotion. To the astonishment of his host, he fell to the ground and rolled around, oblivious 
to his surrounding, until he came to a stop under the table. 

Eventually, he grew calm and lay still under the table for a long time. Then he pulled 
himself to his feet and returned to his chair. 

“This is what Tosafos is saying,” he said, and proceeded to explain until the words 
shone with perfect clarity. 

“All right, you’ve explained the Tosafos to me,” said the Pressburger Rav, “but can you 
also explain to me what just transpired here?” 

“At first I tried to figure out the meaning of the Tosafos,” said Rav Levi Yitzchok, “but 
when I saw that I could not, I said Tehillim and davened to Hashem that the mechaber of that 
Tosafos should come down and explain his intentions to me. And he did. He came and 
explained it to me, and I explained it to you.” 

n 

The word atzeres, retention, is applied to the Yom Tov of Sukkos at its conclusion; the 
eighth day is called Shemini Atzeres. It is also applied to the Yom Tov of Shavuos, which is 
called Atzeres. But it is not applied to the Yom Tov of Pesach. Why is this so? 

It is well-known that on every Yom Tov a great stream of hashpo’os (divine emanations) 
flows forth from Heaven and cascades over the Jewish people. It is our responsibility to grasp 
these emanations and retain them even after the Yom Tov has passed. This is the work of 
atzeres. But this is a very difficult task to accomplish. 

On the day of Shemini Atzeres, however, after the Jewish people in the Wilderness 
passed through Rosh HaShana and Yom Kippur, after they sat in the hallowed sukka for seven 
days, they reached a purified spiritual level that enabled them to retain the emanation. 
Therefore, the eighth day is called an atzeres. Similarly on Shavuos, when they have 
experienced Pesach and have gone through the days of the Omer, they also reached an exalted 
spiritual level and could aspire to retain the divine emanations. Therefore, Shavuos is also 
characterized as an atzeres. 
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Pesach, on the other hand, was a time when the Jewish people were not yet completely 
cleansed of the contamination of Egypt and the vessels for retention were not yet perfected, 
and therefore, Pesach is not characterized as an atzeres. 

nnn 

  הילולא

The anniversary of the petira of a Tzaddik is known as a Hilula, which means “A Day of Joy”. 

One of the tools that Kabbola teaches is to connect to a Tzaddik (righteous person). 
The method to connect to a Tzaddik is to adopt the following ritual: 

1) Learn the anniversary of his petira or, if this information is not available, the days of 
Erev Rosh Chodesh, Rosh Chodesh and the fifteenth day of the Hebrew month can be utilized 
for a connection. 

2) Light a twenty-five-hour candle in his or her honor. There is no specific berocha. 
Some say the following: This candle is being lit in the merit of ______________. 

Others say that it is the custom within Klal Yisrael to light a yahrzeit candle on the day 
that a relative or a Tzaddik has passed away. The lighting has no accompanying blessing, and 
people would like to express themselves in a tefilla when lighting the candle. This is not only 
true on a yahrzeit but on every Yom Tov as well. 

The author of the Pele Yo’etz, Rav Eliezer Papo (1785–1828), did in fact compose such a 
tefilla. Rav Papo was the Rav of the city of Selestria in Bulgaria. Bulgaria was a part of the 
Ottoman Empire at the time. The tefilla of the Pele Yo’etz is reproduced and translated below, 
as a public service. 

Hebrew Tefilla for Lighting a Yahrzeit or Hilula Candle 

� עַ עֵ א יוֹ לֶ �ֶ ל הַ עַ �ַ � ִמ גֵ מָ � הַ לֶ ר אֶ פֶ סֵ ת �ַ �צַ ְמ נִ ה הַ ילָ פִ ְ	 [ ָ�  ]ד"ד כמוֹ א עָ צֵ יֵ ת וַ ַ� ָר ל 
 

____________ יק ִד צַ הַ / י ִת ָר י מוֹ ִמ ִא / י בִ ת )מַ ְ� נִ י יל&עִ לְ ת &חַ נ&ְמ ה לִ ר זֶ יק נֵ לִ ְד י מַ ינִ ֵר הַ  
 ְ�ַרֲחִמי1 ֶ�ְ	ַקֵ�ל, ֲאבוֵֹתינ& יֵוא/קֵ  ֶא/ֵקינ& 'ה י-נֶ פָ לְ � ִמ צוֹ י ָר ִה יְ  ,____________ת �ַ /��ֵ 

ל 2ֹ ה הַ יֶ ְה יִ ה וְ ְ�ַמֲע3ֶ  ֵ�י�, ְ�ִדי�&ר ֵ�י�, ְ�ַמַחָ�ָבה ֵ�י�, עו3ֶֹה ֶ��ִני ַהטוֹב ַמֲע3ֶה 2ָל &ְבָרצוֹ�
/ י ִמ ִא / י בִ ל )ה ֶ� מָ ָ� נְ & חַ ר& �פֶ נֶ ט לְ ָר פְ �ִ &, לאֵ ָר 3ְ יִ  -ְמ ת עַ מוֹ ָ� נְ י לִ יל&עִ לְ ת &חַ נ&ְמ לְ ת &כ&זְ לִ 
 .י1יִ חַ ר הַ רוֹ צְ ת �ִ רוֹ ר&1 צְ יהֶ תֵ וֹ �פְ ה נַ נָ יֶ ְה ִ	 � ֶ� צוֹ י ָר ִה יְ . ____________יק ִד צַ 

 

Translation: 

Behold I am lighting this lamp for the resting and uplifting of the soul of my father/my 
mother/the Tzaddik _______ the son/daughter of ______________. May it be Your will 
before you, Hashem, our G-d and the G-d of our forefathers, that all my good deeds whether 
in thought, speech or action be done for a merit and a resting and an elevation of the souls of 
your nation Yisrael. It should be especially for the soul of my father/mother/the Tzaddik 
_____. May it be Your will that their souls be bound in the bond of life. 

3) Learn about the person including history, culture, writings and teachings. 

4) Study some of his teaching or writings.                        See more at: www.yeshshem.com/hilulah.htm 
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Y GEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSERGEDOLIM BE'MISASAM YOSER
YAHRZEITS 

http://www.chinuch.org/gedolim_yahrtzeit/Sivan

Biographical information and yahrzeits 

+ 7777
thththth
    of of of of SivanSivanSivanSivan ~ Begins Friday Night

� HaNovi Hoshea ben Be’eri;

� Rav Avrohom ben Avrohom, the 

Hashem in Vilna, (5509/1749);

� Rav Aharon Tzvi Landau

� Rav Zelig Reuven Bengis

(1864–1953). His father, Rav Tzvi Hirsch Bengis, was the 

Russia. At the age of seventeen, Rav Zelig Reuven went to learn in Volozhin under the 

Netziv. There, he learned bechavrusa

Zalman Meltzer. After several years in Volozhin, he married the daughter of Rav Chaim 

Tzvi Broide, the Rav of a town called Shverkina

laws’ home. Afterward, Rav Zelig Reuven became the 

Rav Zelig Reuven was asked to fill the position of 

Chareidis. When Rav Yosef Tzvi Dushinsky passed away in 1948, Rav Zelig Reuven 

succeeded him as Rav of the 

Yeshiva of Yeshiva Ohel Moshe

� Rav Shmuel Ehrenfeld of Mattersdorf, (5651

+ 8888
thththth
    of of of of SivanSivanSivanSivan ~ Begins Motzai

� Rav Moshe Blau, Agudas Yisrael

He was the editor of Agudah

Blau of Neturei Karta. From 1933

Yerushalayim, working with 

authorities. In 1946, Rav Moshe Blau suddenly passed away in a very dramatic way, at the 

age of sixty-one: He was on a boat on his way to Europe and the U.S. and passed away on 

the Mediterranean island of Messina, where he had been taken off the boat in an

perform an emergency operation. His body was flown to 

1946); 

� Rav Yissochor Dov Goldstein

He’oros on the Teshuvos Chasam Sofer

� Rav Yehoshua Heschel Efrati

(5612/1852); 

� Rav Menachem Manish Safrin

� Rav Zalman Rotberg, Rosh

Lepnishock, Lithuania, to Rav 

before he was thirteen, Rav Zalman began to study in the Grodno Yeshiva under Rav Moshe 

Mordechai Shkop, the son of Rav Shimon Shkop. When he was fifteen he went to the 

Mirrer Yeshiva, where he becam
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Biographical information and yahrzeits compiled by Reb Manny Saltiel and www.anshe.org

day Night (May 30
th

) – 2
nd

 day of Shavu’os

Be’eri; 

Avrohom, the Ger Tzedek (Count Valentine Potocki) killed 

in Vilna, (5509/1749); 

Rav Aharon Tzvi Landau of Biala, (5670/1910); 

Rav Zelig Reuven Bengis, mechaber of Liflugos Reuven, Av Bais Din

53). His father, Rav Tzvi Hirsch Bengis, was the Rav of the town of Shnippishok, 

Russia. At the age of seventeen, Rav Zelig Reuven went to learn in Volozhin under the 

bechavrusa with both Rav Boruch Ber Leibowitz and Rav Isser 

man Meltzer. After several years in Volozhin, he married the daughter of Rav Chaim 

of a town called Shverkina-Zhager and spent eight years in his in

laws’ home. Afterward, Rav Zelig Reuven became the Rav of Bodki, Lithuania. In 1937, 

av Zelig Reuven was asked to fill the position of Av Bais Din of Yerushalayim’s 

. When Rav Yosef Tzvi Dushinsky passed away in 1948, Rav Zelig Reuven 

of the Eida Chareidis in Yerushalayim. He also served as the 

Moshe in Yerushalayim, (5713/1953); 

of Mattersdorf, (5651–5740/1891–1980). 

Motzai Shabbos (May 31
st
) 

Yisrael activist and a sixth-generation member of the Old 

Agudah’s local weekly, Kol Yisrael, and was the brother of Rav Amram 

. From 1933–1945, Rav Blau headed the Chareidi

Yerushalayim, working with Yishuv leaders in its dealings with the British Mandate 

authorities. In 1946, Rav Moshe Blau suddenly passed away in a very dramatic way, at the 

one: He was on a boat on his way to Europe and the U.S. and passed away on 

the Mediterranean island of Messina, where he had been taken off the boat in an

perform an emergency operation. His body was flown to Eretz Yisrael, (5645

Rav Yissochor Dov Goldstein, head of Kollel Shomrei HaChomos, mechaber

Teshuvos Chasam Sofer, (5748/1988); 

chel Efrati of Cholyov, mechaber of Nachlas Yehoshua

Rav Menachem Manish Safrin, the Komarna Rebbe of Bnei Brak, (5750/1990);

Rosh Yeshiva Bais Meir, Bnei Brak (1913

Lepnishock, Lithuania, to Rav Tuvia Rotberg, a close talmid of the Chofetz Chaim

before he was thirteen, Rav Zalman began to study in the Grodno Yeshiva under Rav Moshe 

Mordechai Shkop, the son of Rav Shimon Shkop. When he was fifteen he went to the 

, where he became close to Rav Eliezer Yehuda Finkel and Rav Yeruchom 

Z 

www.anshe.org 

day of Shavu’os 

(Count Valentine Potocki) killed al Kiddush 

Av Bais Din Yerushalayim 

of the town of Shnippishok, 

Russia. At the age of seventeen, Rav Zelig Reuven went to learn in Volozhin under the 

with both Rav Boruch Ber Leibowitz and Rav Isser 

man Meltzer. After several years in Volozhin, he married the daughter of Rav Chaim 

Zhager and spent eight years in his in-

of Bodki, Lithuania. In 1937, 

of Yerushalayim’s Eida 

. When Rav Yosef Tzvi Dushinsky passed away in 1948, Rav Zelig Reuven 

in Yerushalayim. He also served as the Rosh 

generation member of the Old Yishuv. 

, and was the brother of Rav Amram 

Chareidi community in 

leaders in its dealings with the British Mandate 

authorities. In 1946, Rav Moshe Blau suddenly passed away in a very dramatic way, at the 

one: He was on a boat on his way to Europe and the U.S. and passed away on 

the Mediterranean island of Messina, where he had been taken off the boat in an effort to 

Yisrael, (5645–5706/1885–

mechaber of the Likutei 

Nachlas Yehoshua on Chumash, 

of Bnei Brak, (5750/1990); 

, Bnei Brak (1913–2002). Born in 

Chofetz Chaim. Even 

before he was thirteen, Rav Zalman began to study in the Grodno Yeshiva under Rav Moshe 

Mordechai Shkop, the son of Rav Shimon Shkop. When he was fifteen he went to the 

e close to Rav Eliezer Yehuda Finkel and Rav Yeruchom 
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Levovitz. He moved to Eretz Yisrael in 1936. In 1954, Rav Zalman moved to Bnei Brak 

where he began to serve as a Ra”m in the Tiferes Tzion Yeshiva. Following the petira of his 

father-in-law, Rav Meir Karelitz, in 1955, Rav Zalman established the Bais Meir Yeshiva in 

his memory. The Bais Meir Yeshiva opened in 1958 with six talmidim, and slowly 

developed into a large Yeshiva. In addition to his activities in Bais Meir, he was also a 

member of the Moetzes Gedolei HaTorah of Degel HaTorah. He taught Torah for over sixty 

years to thousands of talmidim, and produced legions of Talmidei Chachomim who 

themselves became Gedolim in Torah and mussar, (5762/2002); 

� Rav Moshe Nechemia ben Rav Meshulam Kahana, mechaber of Sha’ar Sholom 

Yerushalayim, (5647/1887).  

+ 9999
thththth
    of of of of SivanSivanSivanSivan ~ Begins Sunday Night (Jun 1

st
) 

� Rav Yisrael ben Rav Shmuel of Shklov (~1770–1839). He first came to study with the 

Vilna Gaon in 1797, only six months before the latter’s petira. During that half-year, 

however, Rav Yisrael was a constant companion of the Gaon. Afterward, Rav Yisrael took 

upon himself to publish his teacher’s works. Among Rav Yisrael’s publications was Be’ur 

Ha’Gra on Orach Chaim. In 1809, Rav Yisrael led the third group from among the Gaon’s 

talmidim to immigrate to Eretz Yisrael. Like its predecessors, the group settled in Tzefas, 

where the community of the Gaon’s talmidim, known as the Perushim, numbered forty 

families. Rav Yisrael was sent back to Europe to fundraise for three years, during which 

time he published his own and the Gaon’s commentaries on Maseches Shekolim. In 1814, 

Tzefas was struck first by a plague and then by physical disasters, and, in a matter of a few 

months, Rav Yisrael lost his wife, children and parents. He later remarried and began a 

second family, but the community of Tzefas continued to suffer at the hands of the Arabs 

and the Druze. The community was further decimated by an earthquake on January 1, 1837, 

which killed thousands of Jews throughout Eretz Yisrael. Rav Yisrael himself was niftar in 

Teverya. Among the works he left was Pe’as HaShulchon, a supplement to the Shulchon 

Aruch covering the laws pertaining to Eretz Yisrael, (5599/1839); 

� Rav Yaakov Chaim ben Rav Yitzchok Boruch Sofer, mechaber of Kaf HaChaim, (1870–

1939). Born in Baghdad, Rav Yaakov Chaim studied there under the Ben Ish Chai and Rav 

Abdalah Somech. In 1904, he left for Eretz Yisrael. Once in Yerushalayim, he began to 

study in the kabbalistic Bais Kel Yeshiva in the Old City. This Yeshiva, founded by Rav 

Gedalya Chayon, attracted many of the city’s great kabbalistic sages, among them the 

Rashash, who eventually became its Rosh Yeshiva. In 1909, Rav Yaakov Chaim transferred 

to the newly founded Shoshanim LeDovid Yeshiva, located in the Bais Yisrael section of 

Yerushalayim. In addition to the Kaf HaChaim, he authored Kol Yaakov (on the laws of 

writing Sifrei Torah, tefillin, and mezuzos, as well as various kavonos required for the 

writing and the donning of tefillin), Yogel Yaakov (a compendium of the Shabbos deroshos 

he delivered while he was in aveilus for his father), and Yismach Yisrael (other chiddushim 

on the Parsha), (5699/1939); 

� Rav Moshe ben Rav Naftoli Hirsch Rivkes (or Ravkash), mechaber of Be’er HaGola on 

Shulchon Aruch. He was one of four great Tzaddikim of Vilna who lived at the tragic time of 

the massacres at the hands of the Cossacks in 1655, along with Rav Efraim (the Shaar 

Efraim), Rav Shabbsai Cohen (the Shach), and Rav Shmuel Koidenaver. Approximately 

25,000 Jews were killed in and around Vilna, (5432/1672); 

� Rav Yitzchok Isaac Eichenstein of Ziditchov, Galicia (1805–1873) [Hamodia 2006 says 
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1804–1872], the only son of Rav Yissochor Berish (a talmid of the Chozeh of Lublin). He 

was the mechaber of Likutei Maharya. His uncle, Rav Tzvi Hirsch (the Ateres Tzvi, 1763–

1831), was the first Rebbe of Ziditchov. Among the primary talmidim of Rav Yitzchok Isaac 

were Rav Yosef Meir of Spinka and Rav Sholom Mordechai HaKohen Schwadron. The next 

Ziditchover Rebbe, Rav Yehoshua Eichenstein (niftar 1940), moved from Galicia to 

Chicago in 1922, (5633/1873); 

� Rav Avrohom Tzvi Perlmutter, Rav in Warsaw, (5690/1930); 

� Rav Aharon ben Rav Azriel Konvarti, Rosh Yeshiva HaMekubolim Bais Kel in 

Yerushalayim, Av Bais Din of the Sefardim in Yerushalayim and mechaber of Shailos 

Uteshuvos Kapei Aharon, (5639/1879); 

� Rav Moshe Asio, known as the Tzaddik of Solonika. He wrote Higgid Mordechai, 

(5598/1838). 

+ 10101010
thththth
    of of of of SivanSivanSivanSivan ~ Begins Monday Night (Jun 2

nd
) 

� Rav Eliezer ben Rav Shmuel Shmelke Roke’ach of Amsterdam, the Maaseh Roke’ach, a 

descendant of Rav Elozor of Garmiza, (5501/1741); 

� Rav Ezra Harari Raful, Mekubol of the Syrian Aleppo community in Eretz Yisrael, 

(5696/1936); 

� Rav Yishmoel HaKohen. He was called the Zera Emes, which means “Seed of Truth”, 

(5571/1811); 

� Rav Moshe of Rozvadov, son of Rav Eliezer of Dzikov, (5654/1894). 

+ 11111111
thththth
    of of of of SivanSivanSivanSivan ~ Begins Tuesday Night (Jun 3

rd
) 

� Rav Shmuel Rosenberg of Unsdorf, mechaber of Be’er Shmuel, son of Rav Yisrael Yona 

Tzvi, Rav of Tisa-Ferred. At the age of sixteen, he attended the Yeshiva of the Ksav Sofer. 

He became a Rav in Tchabba and later in Unsdorf, the latter for thirty-seven years, 

(5679/1919); 

� Rav Yechi ben Moshe Levi, Rosh Yeshiva and Av Bais Din in Yemen, (5692/1932); 

� Rav Mordechai Brisk of Chanad, Av Bais Din Tashnad, mechaber of Teshuvos Maharam 

Brisk, (5704/1944); 

� Rav Yitzchok Yaakov ben Rav Yosef Yehuda Weiss (1902–1989), mechaber of Minchas 

Yitzchok, one of the most respected Halocha seforim of recent times. He was Av Bais Din in 

Grosswardein, Romania, before WWII, then in Manchester, England (1949–1969), and Av 

Bais Din of the Eida Chareidis in Yerushalayim (1972–1989). As a young child he learned 

under the Zhiditchover Rebbe of Delina, Rav Yehuda Tzvi Eichenstein. He also had a daily 

three-hour chavrusa with his father for many years, during which he learned the derech that 

his father had acquired from his Rebbe, the Arugas HaBosem. For thirteen years, Rav 

Yitzchok Yaakov lived in Delina, until the First World War broke out in 1914. The family 

sought refuge in Munkacz, Hungary. In Adar 1944, the Nazis invaded Hungary and 

immediately started to erect ghettos. Rav Weiss recorded his harrowing trials and 

tribulations that he experienced in the war in the first volume of his sefer Minchas Yitzchok 

in a special section called Pirsumei Nissa, (5749/1989); 

� Rav Yehuda (Yeede’le) Horowitz of Dzikov (1905–1989), the only son of Rav Alter 

Yechezkel, Rebbe of Dzikov, one of large Chassidic dynasties in Galicia. Rav Yeede’le was 

born in Vishnitz where his father lived after he married the daughter of the Vizhnitzer 
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Rebbe, the Ahavas Yisrael. When he was still a young boy, his father sent him to Tarnov to 

learn under the Posek HaDor, Rav Meir Arik, with whom he stayed for five years. In 1927 

Rav Yeede’le married his first cousin. They were never zoche to have children and years 

later they divorced. In 1936, Rav Yeede’le accepted the position of Dayan in Klausenberg. 

Every day for half a year Rav Yeede’le had a six-hour chavrusa in Choshen Mishpot with 

his close friend, Rav Yitzchok Yaakov Weiss, who later became Rav of Yerushalayim and 

was niftar on the same day as Rav Yeede’le. In 1944, when the Nazis invaded Hungary, Rav 

Yeede’le escaped to Romania. In 1946, he moved to Eretz Yisrael. After a few years in Tel 

Aviv, Rav Yeede’le moved to Yerushalayim and made his home in the Bais Medrash of Rav 

Yosef Tzvi Dushinsky, the Rav of Yerushalayim. He wrote many chiddushim in the margins 

of his seforim – on virtually page of every sefer of the Chasam Sofer, on the Chida, the 

Maharsham and Rav Meir Arik. In 1985, he traveled to London for what he had hoped 

would be a brief medical leave. Instead, he spent his final years there, (5749/1989); 

� Rav Simcha Rubin, the Sassover Rebbe of London, (5763/2003); 

� Rav Shlomo Zalman Bloch, talmid of the Chofetz Chaim, (5736/1976); 

� Rebbetzin Rikel Brodsky, born on the Lower East Side, shortly after her parents, Rav 

Menachem Mendel Burnstein and his Rebbetzin Chava (née Minsky) emigrated from 

Poland. Rikel was the youngest of eight siblings. An einikel of the Pnei Yehoshua and Rav 

Yaakov Emden, Rav Menachem Mendel had been the Rav of the shtetl Yadova, in Poland, a 

thriving kehilla that was later wiped out in the Holocaust. Rav Menachem Mendel opened a 

shul in the Bronx. Rebbetzin Rikel lost her mother when she was eleven and her father 

when she was eighteen. However, her devoted sisters and brother took care of her, marrying 

her off to a young refugee from the Mir, Rav Shamshon Brodsky, who had been close to 

Rav Chaim Shmulevitz. Rav Shamshon served as the Rav of a shul, Rosh Yeshiva of Zichron 

Moshe, and the menahel of Bais Miriam of the Bronx. Nearly thirty years ago, as the Bronx 

community slowly began to lose its character, the Brodskys moved to Flatbush. The Rav 

assumed leadership of Bais Medrash Rabbeinu Yaakov Moshe and a Rosh Yeshiva in 

Yeshiva Bircas Reuven, and later in Yeshiva Ohr Yisrael. The Rebbetzin was described as 

“the most powerful mussar sefer we could ever learn” by one of the talmidim, (5684–

5765/1924–2005). 

+ 12121212
thththth
    of of of of SivanSivanSivanSivan ~ Begins Wednesday Night (Jun 4

th
) 

� Rav Avrohom Weinberg, Slonimer Rebbe, the Bircas Avrohom, (5741/1981); 

� Rav Dovid Pardo of Sarajevo, mechaber of Chasdei Dovid on the Tosefta, and Maskil 

L’Dovid on Rashi, (5552/1792); 

� Rav Chaim Yisrael of Pilov, son of Rav Dovid of Kotzk, (5665/1905); 

� Rav Menachem Mendel of Bar, one of the early great talmidim of the Ba’al Shem Tov. A 

short story about Rav Menachem Mendel of Bar: Once, while davening, Rav Menachem 

Mendel of Bar thought to himself, “How can I daven to Hashem when I am so full of 

aveiros?” He figured this was a holy thought until he pondered it for a while but realized 

that such thoughts never bother him while he’s eating, only while davening, so it must not 

be a real holy thought. He immediately banished this thought from his mind, (5525/1765). 

+ 13131313
thththth
    of of of of SivanSivanSivanSivan ~ Begins Thursday Night (Jun 5

th
) 

� Rav Shraga Yair Rabinowitz of Biala’varzig, son of Rav Nosson Dovid of Shidlovtza and 
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mechaber of Aron Eidus, (5672/1912); 

� Rav Efraim HaKohen Katz of Vilna, the Sha’ar Efraim, (5438/1678); 

� Rav Avrohom Yitzchoki, Tzaddik in Yerushalayim, mechaber of Zera Avrohom, 

(5489/1729); 

� Rav Chaim Yisrael Morgenstern of Pilov ben Rav Dovid of Kotzk ben Rav Menachem 

Mendel of Kotzk. He wrote Sha’alu Shelom Yerushalayim and Ma’aseh HaMenora, which 

are included in Sefer She’eris Yisrael, (5665/1905); 

� Rav Yaakov Meir ben Rav Shlomo Betzalel Biderman (1869–1941). He married into the 

Gerrer Dynasty (as son-in-law of the Sefas Emes) and was very involved in Agudas Yisrael. 

He passed away in the Warsaw Ghetto, (5701/1941); 

� Rav Yitzchok Isaac Weiss of Spinka, the Chakal Yitzchok (1875–1944). Born to Rav Yosef 

Meir, the Imrei Yosef, who was the founder of the Spinka court and a talmid of Rav 

Yitzchok Isaac of Ziditchov. Rav Isaac’l succeeded his father as Rebbe when Rav Yosef 

Meir passed away, in 1909. He was also Rosh Yeshiva of Yeshiva Bais Yosef (named after his 

father). Rav Yitzchok Isaac was the leader of thousands of Spinka Chassidim throughout 

Hungary, Czechoslovakia and Romania. He, along with most of his followers, perished in 

the Holocaust, and the dynasty was rebuilt by his grandson, Rav Yaakov Yosef, 

(5704/1944); 

� Rav Yaakov Mutzafi, Mekubol and Rav of the Sefardic Eida Chareidis in Yerushalayim 

(1900–1983). The son of Rav Ezra and Mazal Mutzafi, Rav Yaakov was born in Baghdad 

into a distinguished rabbinical family. He acquired most of his Torah knowledge from his 

grandfather, Rav Moshe. He also learned in the Bais Zilka Bais Medrash, where his 

chavrusa was Rav Salman Chuji Abudi, who later became an important Dayan. Rav Yaakov 

married the daughter of Chacham Sasson Dangur, who appointed him Rosh Yeshiva of 

Dorshei Torah. After World War II, Rav Yaakov moved to Eretz Yisrael and served as the 

Chazan and Maggid Shiur in the Shemesh Tzadka shul for thirty years, (5743/1983); 

� Rav Refoel Yona Tikochinsky (or Tikotinsky), Rosh Yeshiva of Yerucham, (5749/1989). 

 

Y HILLULA DE’THILLULA DE’THILLULA DE’THILLULA DE’TZADDIKAZADDIKAZADDIKAZADDIKA Z 

WHAT’S BEHIND YAHRZEIT MEANINGS & CUSTOMS 
The Maharil, in Hilchos Taanis, teaches us that the reason why there is a custom to visit 

the Bais hachaim on a fast is because “this place is the resting place of the Tzaddikim and is 
therefore sanctified, pure and holy and our tefillos are more readily heard, accepted and 
answered when davened on holy ground. When you daven there, do not make requests of the 
dead who are buried there; rather ask Hashem to answer you mercifully in their merit. Then 
circle around the graves and donate charity before reciting tefillos.” 

בית הקברות הוא מקו� מנוחת הצדיקי� ומתו	 כ	 הוא מקו� קדוש וטהור התפילה נתקבלה 
ת שית� עליו רחמי� בזכות “א	 יבקש מהשי, א	 אל ישי� מגמתו נגד המתי�, ותרש� י

.וית� צדקה קוד� שיאמר התחינות, ויקי� הקברות, הצדיקי� שוכני עפר  
The Zohar in VaYeira page 71 teaches us that if we suffer any calamity or tragedy we have 

the custom to go and daven at the kevorim of Tzaddikim. The reason for this is that we approach 
them with fasting, remorse and repentance, and we have in mind that the departed souls ask and 
daven for us before Hashem on High, as opposed to the prohibition against speaking to the dead 
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which is an idolatrous practice where the idol worshippers sought out the impure dead souls and 
bodies using sorcery and witchcraft. Instead, beseech our Tzaddikim who, in gan eden, are truly 
alive, and ask through tefilla and fasting and teshuva alone. 

 

Y GEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEMGEDOLIM BE’MASAYHEM Z    

 STORIES & ANECDOTES 

Rav Yehoshua Heschel Efrati of CholyovRav Yehoshua Heschel Efrati of CholyovRav Yehoshua Heschel Efrati of CholyovRav Yehoshua Heschel Efrati of Cholyov, 8, 8, 8, 8
thththth
    of Sivanof Sivanof Sivanof Sivan 

Rav Yehoshua Heschel was a 
devoted talmid of the Ohev Yisrael of Apta. 
He would often trek the long way from his 
home to his Rebbe by foot, since he had no 
means to hire a driver. His devotion to his 
Rebbe was exemplary. In his sefer, he 
frequently quotes his Rebbe and expounds 
on his words. 

He authored Nachlas Yehoshua on 
Chumash, which was printed in Lemberg in 
5612/1852, the year he passed away. 
Among the haskomos (approbations) in the 
sefer, Rav Yosef of Helitch writes about its 
mechaber: “His vast wisdom and 
knowledge is indescribable and hard to 
grasp”. 

He first served as Rav in Pamorn, 

then in Tartikov and later the town of 
Cholyov, where he eventually became a 
Rebbe. He drew substantial numbers of 
Chassidim seeking to enrich their spiritual 
lives with the Rebbe’s guidance. 

He was survived by his son, Rav 
Reuven Dovid Efraim. His sons-in-law 
were: Rav Aryeh Leibush Heilprin of 
Sokolovka, mechaber of Kol Yehuda; and 
Rav Shlomo Langerman, Rav of Seret and 
Turka. 

The legacy of Cholyov continued to 
thrive until World War II, when most 
members of the family were killed al 
kiddush Hashem, Hy”d. 

www.hamodia.com/features/day-history-8-sivanjune-6/

 



Rav YiRav YiRav YiRav Yitzchok Isaac of Ziditchovtzchok Isaac of Ziditchovtzchok Isaac of Ziditchovtzchok Isaac of Ziditchov,,,,    9999
thththth
    of Sivanof Sivanof Sivanof Sivan 

Heavenly Engagements 

The Tosher Rebbe told how when 
Rav Yehoshua of Belz made a shidduch for 
his son with the daughter of Rav Eliyohu, 
the son of Rav Isaac’l Ziditchover, they 
disagreed on where to hold the vort to 
celebrate the tenno’im of the engagement. 
Finally, the Ziditchover sent word to the 
Belzer that he should know that each day 
he, the Ziditchover, ascends to the sixth 
firmament, the Rokiya HaShishi, and that 
only due to his infirmity and his advanced 
age he could not immerse in the mikve 
daily anymore. “If I could immerse,” he 

concluded, “I would be able to ascend even 
higher, to the seventh heaven, to the 
Rokiya HaShevii.”  

When the Belzer heard these words, 
he acquiesced and agreed to come to 
Ziditchov so that the tenno’im could be 
held there. Afterward, the plans the 
Chassidim made were that the Belzer 
would come to one of surrounding towns 
and spend the night there, but his 
mechuton, the Ziditchover, insisted that 
Rav Yehoshua spend the night in Ziditchov, 
and he agreed. 

Due to the Belzer’s excessive 
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holiness, piety and perishus, he would only 
sleep on either a brand new bed, one that 
was manufactured and made to order with 
kedusha and tahara, or on a specially 
prepared bed that met his spiritual 
specifications and qualifications. However, 
the Ziditchover simply gave him his newly 
married grandson’s bed, Rav Beirishel, 
mechaber of Malbush Shabbos and Yom 
Tov to sleep on. The Belzer Rav slept well 
and declared that it was a good, fine bed 
and that he had the fragrance of fear and 
heavenly awe – es shmekt fin yiras 
shomayim!  

The next day, the Ziditchover told 
the Belzer that he would repeat the 
heavenly discourse he had heard that night 
in the heavenly academies that the Belzer 
Rav’s father the Sar Sholom had said in the 
Mesivta DeRokiya. Rav Yehoshua listened 
and rejoiced! (Avodas Avoda Sichos 
Kodesh Bamidbar p. 247–248) 

 

The Divrei Chaim Listens to Torah 
Lishma 

When Reb Isaac’l Ziditchover was a 
yungerman and still anonymous, he once 
traveled to Sanz, where he sat studying in 
the Divrei Chaim’s Bais Medrash. The 
Divrei Chaim’s home was built in such a 
way that in order for the Divrei Chaim to 
go outdoors he first had to exit through the 
Bais Medrash, and the scenario repeated 
itself in reverse when he wished to re-enter: 
he first needed to go through the Bais 
Medrash in order to enter his home. When 
the Divrei Chaim reached the door to the 
Bais Medrash he froze quite literally, for it 
was freezing cold outside and the sounds of 
the sweet Torah learning enthralled him so 
that he leaned toward the keyhole to listen, 
enraptured. He stood this way for so long 
that his beard froze to the door handle and 
the metal of the lock and the keyhole! 

When the Divrei Chaim’s family 

noted his prolonged absence, they went 
searching for him and found him frozen 
and rooted to the spot! After they had 
brought him home and warmed him up, 
they asked him what had happened and the 
Divrei Chaim responded, “I heard the 
sweet sounds of Torah being studied 
lishma! The sound was so sweet and 
pleasant that I had no wish to go inside and 
disturb the learning and to interrupt Rav 
Isaac’l!”  

On a different occasion, the Divrei 
Chaim remarked that every day he heard a 
heavenly voice proclaim, “Yitzchok Isaac 
Ben Etya studies and learns Torah lishma!” 

 

Rashbi and the Heavenly Hosts Are 
Here 

When Rav Isaac’l would recite Torah 
at his tisch, lofty souls would reveal 
themselves from the highest spiritual 
planes and descend to him. He would often 
remark during his recitation of Torah 
discourses, “Rav Shimon ben Yochai and 
his Chevraya are here! The entire heavenly 
hosts are here!”  

Some of his lofty talmidim once felt 
quite discouraged that he would say such 
things, yet they did not witness these 
visitors or see anything. When the Rebbe 
saw their disappointment, he told them, 
“Horvitz vi unz vet etz oich zehn – desire 
and apply yourself as much as I do and you 
too shall see!”  

Once, a few of the Divrei Chaim’s 
descendants were present at the Rebbe’s 
tisch. As usual, Rav Isaac’l repeated that 
Rashbi and his Chevraya and all the 
heavenly hosts were there. Afterward, when 
they retold all this to the Divrei Chaim, 
they were sure he would disapprove of such 
remarks, yet he listened to it all and did 
make any comment. (Avodas Avoda Sichos 
Kodesh Naso pages 303–304) 





14 � Shavu’os / MeOros.HaTzaddikim@gmail.com 

 

Rav Moshe of RozhvadovRav Moshe of RozhvadovRav Moshe of RozhvadovRav Moshe of Rozhvadov,,,,    10101010thththth    of of of of SivanSivanSivanSivan    

A Beracha At The Holy Bar Mitzvah 
Chasuna 

The Sanz Klausenberger Rebbe 
related how when Rav Moshe of Rozhvadov 
was Bar Mitzvah - he donned both Tallis 
and Tefillin on the same day, because on 
the day he was Bar Mitzvah he wore tefillin 
for the first time and also, he went under 
the chuppah and got married on that say as 
well! 

While under the chuppah, he was 
very weak from fasting the entire day in 
addition to his weak sickly and poor 
constitution. Just then he felt someone 
pushing down hard on his head. He looked 
up and saw and recognized that it was the 
Ropshitzer Rav who had placed his hands 

down on him and was blessing him with 
semicha and beracha. Rav Moshe 
pretended not to notice and made himself 
ignore the pain and discomfort. Later, 
when he told his father - and his father 
approved of his son’s self control. 

Now, remarked the Klausenberger 
Rebbe, this story illustrates the wondrous 
lofty spiritual levels about the young 
thirteen-year-old Rav Moshe, namely that: 
he merited to see the neshama of the holy 
Ropshitzer after he had passed away and 
also to recognize him, that he was able to 
be moved and touched by this beracha and 
not to become frightened! (Divrei Torah 
Gilyon TavYud) 

    

Rav Simcha RubinRav Simcha RubinRav Simcha RubinRav Simcha Rubin, 11, 11, 11, 11
thththth
    of Sivanof Sivanof Sivanof Sivan    

The Sassover Rebbe of London    

In the years between the wars, a 
number of Rebbes made their homes in 
London. The first of them was Rav 
Chanoch Henoch Dov Rubin, of Sassov. 

His son, Rav Simcha, was born in 
Sassov, a town near Lvov, in 5670/1910. 
Scion of an outstanding Chassidic family, 
he came to London with his parents and 
siblings in 1925, when his father 
established a Bais Medrash in 
Whitechapel. 

Rav Henoch, a man of outstanding 
piety, treated all Jews with warmth and 
was beloved for his charity, simplicity and 
humility — all qualities which were fully 
reflected in his son, Rav Simcha. 

Tragically, Rav Henoch was niftar 
suddenly in 5689/1929 after a short illness, 
leaving a devastated community. In 
accordance with his wish, his eldest son, 
Rav Simcha, succeeded him as Sassover 
Rebbe of London. 

In 5690/1930, Rav Simcha married 

the daughter of Rav Dov Heschel of Lvov, a 
descendant of the Ohev Yisrael of Apta. 

Rav Simcha worked with a small 
group of his contemporaries, including the 
Rebbes of Premishlan, Biala, Shotz, Trisk 
and Dzikov, with whom he had a warm 
relationship. They dealt with the harsh 
economic conditions of the prewar years, 
with their attendant problems of 
maintaining traditional standards of 
Chassidus and Yiddishkeit; from the 1930s 
onward they dealt with the flood of 
refugees fleeing the Gehinnom of Hitler’s 
Europe. 

In 5702/1942, the Rebbe moved 
with his young family to North West 
London, where he established the present 
Sassover Bais Medrash in Helenslea 
Avenue, Golders Green. In 5717/1957, the 
shul became the home of the first Yeshiva 
in North West London, after Rav Simcha 
encouraged Rav Eliezer Warhaftig and his 
colleague, Rav Rakow, to open Yeshiva 
Chayei Olam with its first two talmidim. 
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During the war years, the Sassover 
Rebbe worked tirelessly, helping destitute 
refugees who found safety in his country 
with food, lodging and parnossa. He took 
young orphans into his own home, and 
established a hostel for others to ensure 
that in addition to their physical survival, 
they received the warmth and kindness 
they needed so badly. 

The Rebbe placed some three 
hundred boys and young men on a farm 
near London, providing these shattered, 
traumatized Yidden with a safe, Jewish 
environment. 

The Rebbe also introduced or 
strengthened standards of kashrus in many 
Jewish old-age and nursing homes, and 
arranged kosher food for Jewish patients in 
state hospitals and nursing homes. Not 
only did he undertake personal 
supervision, but on numerous occasions, 
even provided the additional funding 
necessary to pay for these facilities. 

He was a major ba’al tzedoka who 
was determined to remain anonymous to 
the recipients of his funds and arranged 
with his bank to issue him checkbooks with 
no identifying name or institution 
imprinted on them, thereby fulfilling the 
highest level of tzedoka — matan b’seiser. 

His acts of Gemilus Chassodim 

benefited people of all ranks. 

The Rebbe’s lifelong commitment to 
the maintenance of the highest standards 
of tznius was legendary. Each year, with the 
approach of the summer, he would write a 
message in the heimishe newspapers in 
English — including Hamodia, of which he 
was an early and strong friend and 
supporter — reminding Yidden of the 
importance of maintaining their standards 
during this time, whether at home or 
abroad. 

The Rebbe was a regular visitor to all 
the local mosdos, leaving an indelible 
impression on their young neshomos. 

Following the petira of his 
Rebbetzin, the Rebbe married Rebbetzin 
Minna Weber; she was niftar a few years 
before him. 

Despite many disappointments, Rav 
Simcha, even during his twilight years 
when he suffered from poor health, 
continued his chessed activities to his last 
days, and accepted all his suffering 
b’simcha. 

The Rebbe was niftar on the 11th of 
Sivan 5763/2003, at the age of ninety-
three. 

Zechuso yogen aleinu. 

www.hamodia.com/features/day-history-11-sivanjune-9/ 



Rav Shraga Yair Rabinowitz of Biala’varzigRav Shraga Yair Rabinowitz of Biala’varzigRav Shraga Yair Rabinowitz of Biala’varzigRav Shraga Yair Rabinowitz of Biala’varzig, , , , 13131313thththth    of of of of SivanSivanSivanSivan    

Mechaber of Aron Eidus

Born in 5600 (1840), Rav Shraga 
Yair Rabinowitz was the son of Rav Nosson 
Dovid of Shidlovtza, who was the son of 
Rav Yerachmiel of Peshis’cha. From his 
earliest years he demonstrated special 
qualities. No one was surprised when Rav 
Shraga later became Rebbe. Rav Shraga 
Yair married the daughter of Rav Yekusiel 
Shmelke, the son of Rav Moshe Leib of 
Sassov. Following the petira of his father 
on the 7th of Marcheshvan 5626/1865, Rav 

Shraga Yair was appointed Rebbe in 
Shidlovtza and then in Biala’varzig. After a 
fire broke out in Biala’varzig destroying 
most of the city, Rav Shraga Yair moved to 
Radom and then back to Shidlovtza.  

Rav Shraga Yair was niftar on the 
13th of Sivan 5672/1912 at the age of 
seventy-two. He was succeeded by his only 
son, Rav Nosson Dovid. His daughter 
originally married Rav Chaim Elozor 
Schapira of Munkacs, but they divorced 
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because they did not have children. She 
remarried Rav Chaim Hager of Antiniya. 
Rav Shraga Yair had another son
his nephew, Rav Yosef Eliezer of Radom.

Rav Shraga Yair’s Divrei Torah



  נפש יקרה ועדינה 
  ל''

  א"מעיר נירעדהאז יע
  ע מבריד
  גאלדענבערג

She was a Holocaust survivor who never let that period of time define 
her life. Although she lost most of her family 
an amazing life. She had a unique knack of making everyone who encountered 
her feel like they were the most important loved person. Her inimitable smile 
never left her face.  

She transmitted a strong value system stressing 
Tzaddikim. Her love for stories of 
chizuk to anyone who met her. In her eighty
person who had an untoward word or adverse feelings about her. She loved her 
family deeply and immensely. May 
constant melitza yeshura

)והתנהגה כאשה כשרה(בדר	 המסורה ) מתו	 אמונה טהורה
ט בת תשעי� שנה"נפטרה בש )הגזירה ותקי�   

Shavu’os / MeOros.HaTzaddikim@gmail.com 

because they did not have children. She 
remarried Rav Chaim Hager of Antiniya. 
Rav Shraga Yair had another son-in-law, 
his nephew, Rav Yosef Eliezer of Radom. 

Divrei Torah were 

published under the name 

Zechuso yogen aleinu

www.hamodia.com/features/day-history



ט"גוט שבת גוט יו 
 

נפש יקרה ועדינה ,  אמנו החשובהלזכר נשמת 
''ז זיסלובעלת מדות טובות  מרת ' אשה יראת ה

מעיר נירעדהאז יע ד"ה הי"ע �"מאיר זאב הכה� כה "ה מו"בת הרה
ע מבריד"ק רבי אהר� צבי טערקלטויב זי"ונכדת הרה
גאלדענבערג ה"ע אברה� חיי�ה "ח מו"אשת הרה

She was a Holocaust survivor who never let that period of time define 
her life. Although she lost most of her family - she claimed that Hashem gave her 
an amazing life. She had a unique knack of making everyone who encountered 
her feel like they were the most important loved person. Her inimitable smile 

She transmitted a strong value system stressing Emunas Hashem 
. Her love for stories of tzaddikim gave her chiyus and she conveyed that 

to anyone who met her. In her eighty-nine years of life, there wasn’t one 
person who had an untoward word or adverse feelings about her. She loved her 

mensely. May Hashem console her family and may she be a 
melitza yeshura, אמ�. 

מתו	 אמונה טהורה( היא הודה היא הדרה , לכל משפחתה   � וקיבלה (נקיה וטהורה היוצר וצר צורה 
  ק תמלי# טוב בעד משפחתה היקרה"לפ ח"תשעשנת ) ערב חנוכה

'ה'ב'צ'נ'לתחיה לק# הימי� מהרה ת 

published under the name Aron Eidus. 

Zechuso yogen aleinu. 

history-13-sivanjune-11/ for more 

information.



She was a Holocaust survivor who never let that period of time define 
gave her 

an amazing life. She had a unique knack of making everyone who encountered 
her feel like they were the most important loved person. Her inimitable smile 

Emunas Hashem and 
and she conveyed that 

nine years of life, there wasn’t one 
person who had an untoward word or adverse feelings about her. She loved her 

console her family and may she be a 

נקיה וטהורה היוצר וצר צורה 
ערב חנוכה( כסלולחודש  ד"כביו� 
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)'ד' רות ב(עמכ� ' ויאמר לקוצרי� ה  
And he said to the harvesters, "Hashem is with you" (2:4) 

 The Zera Shimshon asks - why did Bo'az use this terminology to greet the 

harvesters? 

 The Zera Shimshon answers this in the way of a remez, a hint. 

 The Gemara says (Sukka 49b), that tzedaka is referred to as planting, whereas 

acts of kindness, are referred to as harvesting. This, the Gemara learns from the 

passuk that says (Hoshe'a 10:12), "Sow for yourselves righteousness and you will reap 

according to kindness". The Gemara explains that not all acts of tzedaka are the same. 

Some forms of tzedaka include more kindness than others and the greater the 

kindness in the act of tzedaka is - the greater mitzva it is and the greater the reward 

is. For example, if the poor person is particularly desperate at that time and the 

tzedaka is given without knowing who it is being given to and as well, the poor 

person gets it without knowing who gave it, this is an act of tzedaka with 

tremendous kindness for which the reward is great. 

 The Zera Shimshon points out that such an act of tzedaka can only be carried 

out through an intermediary, usually a gabbai. In such a case, the giver does not 

know who is getting the tzedaka and the receiver does not know who it came from. 

 The Seforim write that when a person gives tzedaka, he unites the four letters 

of Hashem's name. The coin represents the small י' . The five fingers holding the coin 

represent the ה'  (the numerical value of ה'  is five). The outstretched arm of the giver 

represents the letter ו'  and the five fingers of the receiver - the last ה' . 

 One may think that when he doesn't give the tzedaka directly to the poor 

person's hand he is losing out on the unification of Hashem's name that usually 

happens with the act of giving tzedaka. The Zera Shimshon says that this is not the 

case, and this is hinted to in Bo'az's words. 

 In the passuk, Bo'az says to the harvesters, "Hashem is with you". From the 

above Gemara we learned that one who does tzedaka with an added measure of 

kindness is referred to as one that 'harvests'. Tzedaka in the form of a harvester is 

when one gives it through a gabbai. To the 'harvester', Bo'az reassures, עמכ�' ה  - 

Hashem is with you. Even though the tzedaka that the 'harvester' does is not directly 

to the hands of the needy person and one may think that by doing so, he loses out on 

the unification of Hashem's name. The passuk reassures him,  Hashem is with you. 

You too merit the unification of Hashem's name by giving the money to the hand of 

the gabbai. 

 The Zera Shimshon suggests that when a person gives tzedaka to the hand of 

the gabbai (not knowing who the tzedaka is going to) he causes that the name of 

Hashem is united twice; once when he gives it to the gabbai and the second time 

when the gabbai gives it to the poor person. So not only does he not lose out in 

unifying the name of Hashem, but he merits that it happens twice. 

 חג שמח א גוט יו� טוב
רחל בת שיינדיל בלומא לזרע של קיימא במהרה רבקה ימלי� טוב בעדזכות רבינו   

חיי� דוד ב� טויבא חוה וכל משפחתו להצלחה ברכה שפע רב וסייעתא דשמיא מרובה ' כות רבינו יעמוד לרז
 בכל מעשה ידיו ובכל העניני�
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The Zera Shimshon, Rav Shimshon 
Chaim ben Rav Nachmon Michoel 
Nachmani, was born in 5467 
(1706/1707) into an illustrious 
family with great Rabbinical 
lineage. He studied the revealed and 
concealed parts of the Torah by the 
Torah greats of his day.  

He served as Rav of Modena, Pisa, 
Sienna and Reggio, Italy, and was 
recognized as a holy and pious 
individual, as well as a tremendous 
Torah scholar in all areas of Torah. 
He passed away on the 6th of Elul 
5539 (1779). 

His Seforim were named, Toldos 
Shimshon (The ‘Offspring’ of 
Shimshon) on Pirkei Avos and Zera 
Shimshon (The ‘Seed’ of 
Shimshon) on the Parshi’os of the 
Torah. In his introduction, he 
explains that since his only son had 
died during his lifetime, he wrote 
his Seforim to perpetuate his own 
memory after his passing. 

The following is his passionate 
request to learn his works.  

“I implore of you with ten terms of 
supplication to choose from my 
Chiddushim (novella) the piece that 
finds favor in your eyes, for your 
learning will sooth my soul etc… 

“This righteousness will stand by 
you forever – to ‘eat’ in this world, 
and be satiated in the next. In this 
merit, Hashem will repay you with 
children, health and sustenance. 

“…and now my brothers and 
friends etc. do a true kindness, and 
with your eyes you will see children 
and grandchildren surrounding 
your table, houses filled with all 
that is good, wealth and honor will 
not cease from your children…” 

 לזכר נשמת
ל"צז מיכאל ב� רב נחמ� שמשו� חיי� רבינו  

א"יעז הזרע שמשו�בעל   
ר שיתקיימו בנו ברכותיו של אותו צדיק"ויה  

signup & dedications – zerashimshon@gmail.com 

לזכות רחמי� ב� יוכבד שיזכה 
 לשוב בתשובה שלימה בקרוב
לזכות רפואה שלימה משה 

 שניאור זלמ� ב� רחל
ולזכות רפואה שלימה משה ב� 

 לאה

ישראל  �לזכות כל ע
כל מקו� שה�ב  
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The Midrash asks, “From where does Sinai come?” 
(Shocher Tov 68). It comes from Mount Moriah, having 
been kneaded like challah from dough, from the place 
where Isaac was to have been sacrificed. Thus G-d said, 
“Since Isaac should have been sacrificed there, it will be 
good for his children to receive the Torah there.”

We may ask at least three questions on this passage:
1. If Mount Moriah is so important, why was the Torah 

not given on it (without having a portion taken from it and 
placed on Mount Sinai)?

2. What exactly does “having been kneaded” mean? Why 
did our Sages add, “Like challah from dough”?

3. What is the connection between the sacrifice of Isaac 
and the giving of the Torah? Did these two events have to 
occur in the same place?

The Torah commands: “Who is the man who has built 
a new house and has not inaugurated it? Let him go and 
return to his house, lest he die in the war and another man 
will inaugurate it” (Devarim 20:5). What exactly does “lest 
he die” signify? Everyone who goes out to war is exposed 
to danger. What is the meaning of, “Who has built a new 
house and has not inaugurated it”? It means that even the 
construction of a house implies the performance of several 
mitzvot that are inseparable from one another, from the 
mitzvot connected to the house itself (such as the mezuzot 
[Devarim 6:9] and the fence on the roof [ibid. 22:8]) to the 
mitzvot that one performs within its walls (such as the laws 
of kashrut, family purity, being fruitful and multiplying). The 
precepts carried out within the home, and the Shechinah 
found therein, constitute the very foundation of Torah. 
With regards to this, the Talmud teaches that if a man and 
his wife are worthy, the Shechinah dwells among them; if 
not, they are devoured by fire (Sotah 17a). A man performs 
mitzvot and good deeds in every corner of the house. He 
impregnates it with holiness, and it is difficult to commit 
a sin there. The beams and walls of the house will witness 
against him if he commits a sin within it (Taanith 11a). In the 
same way that one educates one’s children, one educates 
and impregnates one’s home in the service of G-d.

If, as the Talmud relates (Yoma 47a; see also Vayikra 
Rabba 20:11), Kimchit had seven sons who all served as 
Kohen Gadol, it was because the beams of her house never 
saw the braids of her hair. She was careful to hide them 
even when she was alone in the house, doing so in order to 
impregnate it with holiness. Because of her modesty, she 
merited giving birth to seven Kohanim Gedolim.

Therefore if a person has built a house without having 
performed the mitzvot intended for it, he does not have 
the right to go to war. He will be judged for not have hav-
ing inaugurated it with mitzvot and good deeds. Moreover, 
Yonatan ben Uzziel translated the verse in question into 
Aramaic as follows: “If someone has built a new house, 
and has not affixed a mezuzah to it….” This is because the 
mezuzah and other mitzvot constitute the foundation of 
the Jewish home and generate humility in man, a guarantee 
that the Divine commandments will be carried out.

On Mount Moriah, our Patriarch Isaac was taught to fear 
Hashem and serve Him with the greatest of devotion (Be-
rachot 62b; Taanith 16a; Zohar III:53b). Our Sages teach that 
when the Jewish people finds itself in distress, the “ashes” 
of Isaac rise toward the Holy One, blessed be He, and his 
merit saves them. Yet where, in fact, do these “ashes” 
come from? Isaac was never sacrificed! The answer is that 
his modesty and humility allowed him to reach the level 
of dust and ashes that wind scatters to the four corners of 
the earth. It is similar to the challah that we take from the 
dough: It is really bread, but when we burn it, it is literally 
transformed into ashes.

The Talmud teaches (Taanith 16a; see also Bereshith 
Rabba 55:7) that from Mount Moriah, an educational mes-
sage was relayed to the Jewish people – one of modesty, 
submission, and the fear of Heaven. Just as Mount Moriah 
was uprooted, the Torah does not stay in one place; one 
finds it everywhere. We too must perform mitzvot every-
where, with the greatest of humility – that is the essential 
thing. As we have seen, the Torah was given on Mount Sinai 
because it was the smallest of mountains, and it is part of 
Mount Moriah.

Desiring to impregnate the Torah and mitzvot within 
themselves in order to defeat the evil inclination, the Chil-
dren of Israel settled in the desert, where the forces of evil 
fiercely raged, close to Sinai. They wanted to attain high 
levels of spirituality on this mountain, which Meromem 
Y–H (Moriah=Meromem Y–H), Hashem uplifts. Note the 
similarity in the numerical values of Y–H (Hashem) and 
ga’avah (pride), both equal to 15. By the study of Torah, 
we array ourselves in Hashem’s majesty alone.

This Torah portion carries the name Yitro because he, 
fleeing all honors, ventured into the desert to impregnate 
himself with the service of Hashem and to fight the evil 
inclination.

This is also what the Children of Israel did. In fleeing 
into the desert from honors, they were then “pursued” by 
Mount Moriah, which elevated them and allowed them to 
reach sublime spiritual levels.

Commenting on the verse which states, “So shall you say 
[ko tomar] to the House of Jacob and relate [vetaged] to 
the Children of Israel” (Shemot 19:3), the Talmud explains 
(Shabbat 87a) that Hashem uses gentle language with 
the House of Jacob (that is, with the women), and rough 
language with the Children of Israel (that is, with the men). 
Why two different ways of speaking? Furthermore, why 
does the verse mention the women before the men, which 
is contrary to the norm?

The answer is that men learn the virtue of humility from 
women. If on Mount Sinai it was the Torah that reminded 
man to conduct himself with complete humility, who 
would remind him to do so in his home, if not his wife? 
The Midrash teaches that all while being strong, a woman 
is born with a discreet, modest disposition (Bereshith Rabba 
18:2). Hence in order to learn humility (which is the very 
foundation of the entire Torah), a woman needs ko tomar 
(“so shall you say”) and “I am Hashem your G-d.”
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THE GIVING OF THE TORAH

Preparing for the Festival of the 
Giving of the Torah

As we know, the names of the festivals are gen-
erally determined by the events that transpired on 
their dates. That being the case, why is the festival of 
Shavuot called the day of “the giving of the Torah”? 
We also need to understand why, in our prayers, we 
refer to Shavuot as the day of the giving of the Torah, 
not as the day when we received the Torah. The 
festival of the giving of the Torah, which occurred on 
Sivan 6, is dependent on the seven weeks that pre-
ceded it. This emerges from the words of the Tanna: 
“The Torah is acquired by 48 qualities” (Pirkei Avoth 
6:6). The expression, “The Torah is acquired” teaches 
us that it is not enough to know the Torah; we must 
also acquire it. As is the case with acquisitions in this 
world, if we fail to pay for the object that we want 
to buy, the transaction will not take place and the 
object will continue to be viewed as the property of 
the seller. The same applies when we want to receive 
the Creator’s Torah: If a person neglects even a single 
element by which the Torah is acquired, it remains 
the property of the Holy One, blessed be He, and a 
person cannot take possession of it.

To what can this be compared? It is like a wealthy 
man who placed one of his young servants in charge 
of the homes he possessed. Over the course of time, 
the young man learned everything there was to know 
about all the wealthy man’s properties and their 
particulars. However even though he knew more 
than the owner himself, it was still the owner who 
retained exclusive possession of his property. With 
regards to the owner, this young man – regardless 
of what he knew – had no ownership rights over any 
of his homes, not even the smallest part of one. The 
same applies to the Torah, as King David said: “His 
desire is in the Torah of Hashem, and in his Torah 
he meditates day and night” (Tehillim 1:2). At first it 
is called “the Torah of Hashem,” but once a person 
has studied it, it is called “his Torah” (Kiddushin 32b). 
When does this happen? When he has acquired the 
Torah by appropriate means.

The Children of Israel had breached the 49th gate 
of impurity while in Egypt (Zohar Yitro 39). However 
as soon as they left Egypt, they began to work regu-
larly and diligently to leave the gates of impurity and 
enter the gates of holiness. To accomplish this, they 
acquired the 48 qualities mentioned above, one 
quality each day. On the 49th day, which was the 
day before Shavuot, they reviewed everything. It was 
after having gone through this extraordinary prepa-
ration that they proceeded to receive the Torah.

Consequently, this is why the festival is called Sha-
vuot, for during those weeks (shavuot), the Children 
of Israel acquired everything they needed in order 
to receive the Torah. This also answers our second 
question, which is why the festival is called the day 
of “the giving of the Torah,” rather than the day of 
“the receiving of the Torah.” It is because the Holy 
One, blessed be He, gives the Torah (and Heavenly 
assistance with it) to every Jew, but not every Jew 
“receives” the Torah in the same way. Each person 
receives the Torah according to his own abilities that 
he developed for this goal, according to the effort 

he invested during the seven weeks leading up to its 
giving. It is precisely in accordance with his efforts 
that he may receive the Torah. The book Kol Yehudah 
by Rabbi Tsadka Zatzal states that Shavuot is called 
“the festival of bikkurim [first fruits]” in the Torah 
because all other festivals are solely limited to the 
days when the celebrated event took place, which 
is not case for the giving of the Torah. It did not take 
place solely on that day, for Hashem gives the Torah 
anew each day, as the Sages have explained: “They 
[the mitzvot] should be new to you, as if you heard 
them on this very day.” It is our duty to prepare 
ourselves to receive the Torah.

The gaon Rabbi Isser Zalman Meltzer Zatzal wrote 
something amazing in regards to this: In the same 
way that the world is judged on four occasions (on 
Passover for the grain harvest, etc. [see Rosh Ha-
shanah 16a]), on Shavuot Hashem judges man for 
every moment that he was given during the year. 
Did he use each moment to study Torah, or did he 
unfortunately squander them away? It is only after 
verifying how a person spent his time that Heaven 
decides his spiritual condition for the year to come, 
as well as the amount of Heavenly assistance that 
he will be given to study Torah.

The Earth Feared and Subsided
“From  heaven  You  made  judgment  heard;   the 

earth  feared  and  subsided”
(Tehillim 76:9)
Chazal teach (Shemot Rabbah 29:9) that when 

Hakadosh Baruch Hu wished to give His command-
ments to Bnei Yisrael, the entire Creation was silent. 
The birds did not chirp, babies did not cry, and the 
animals did not call out.

Why was it necessary to have utter silence at 
Matan Torah? Couldn’t Hashem just as well have 
given His Torah while the world continued in its 
natural order?

Moreover, if complete stillness was mandatory, 
why do we find that there was tremendous noise at 
Matan Torah, as the pasuk states (Shemot 19:19), 
“The sound of the shofar grew continually  much 
stronger; Moshe would speak and G-d would re-
spond…”? Also, we read (ibid. vs. 16), “On the third  
day… there was thunder and lightning and a heavy 
cloud on the mountain, and the sound of the shofar 
was very powerful…”  On the one hand, total silence 
was necessary. Yet, at the same time, the Torah was 
given amidst roaring thunder.

Hashem wanted to impress upon Am Yisrael the 
magnitude of the responsibility resting on their 
shoulders. If they would not accept the Torah,  or,  
alternatively,  slacken in  their  Avodat  Hashem, 
the  entire world would be in danger of returning  
to nothingness.

Silence signifies the Yetzer Hara, whose job it is 
to silence a person in his service of Hashem. He en-
deavors to confuse man in his task in this  world.  He  
accomplishes  this  by  bringing  daily  suffering  and

problems upon a person. In this manner, he tries 
to quiet man’s service of Hashem, if even only for a 
brief period of time.

Then, when a person remains without  Torah 
study, only under the influence of the Yetzer Hara 
(Sukkah 52b), who has cooled him off in his Avodat 
Hashem, the world is in great danger of collapsing. 
For the entire  Creation is only  upheld  in the merit  
of Torah,  as Yirmeyahu Hanavi says (33:25), “If not 

for My covenant [being studied]  day and night,  I 
would  not  have instituted the laws of the Heavens 
and the earth.”

The pasuk says (Bereishit 1:31), “בקר יום הששי 
 And there was evening and there was – ויהי ערב ויהי
morning, the sixth day.” Chazal ask (Avodah Zarah 
3a; Shabbat 88a), “What is the reason for the extra 
letter 'ה in the word  הששי  (the  sixth)? It signifies 
a specific  “sixth  day.” This is the sixth of Sivan, the 
day of Matan Torah. Hashem made a condition  
with the Creation and stated, “If Yisrael accept the 
Torah, you will endure. But if not, I will return  you 
to nothingness.”

For  that   reason,  Hashem  silenced  the  entire   
world   for  a  few moments, indicating  the tremen-
dous damage which would result from the silencing 
of the voice of Torah. He also wanted the nations of 
the world to observe this.

He hinted  to them, as well, that the main purpose 
of accepting the Torah  is to  accept it in one’s heart.  
That  is where the Yetzer Hara resides (Berachot 
61a). He lies in ambush in man’s heart, trying to 
bring about  his  downfall.   The  Gemara  states  
(Sukkah  52b),  “A  man’s inclination overcomes him 
daily, desiring his death.” This is based on the pasuk 
(Tehillim 37:32), “The wicked one watches for the 
righteous and seeks to kill him.”

It is known that the heart holds man’s secrets, 
for the heart is hidden from outsiders. The Gemara 
states (Pesachim 54b) that a man has no idea as to 
what is going on in his friend’s heart. In the heart, 
complete silence reigns.

Therefore, silence reigned at Matan Torah. Man’s 
main goal in life is to perfect his middot and combat 
the Yetzer Hara, the paradigm silent killer,  who al-
ways steals into  his heart. The pasuk describes this  
as (Melachim I, 19:11-12), “Hashem is not in the 
earthquake… [but  in]  a thin, still sound.”

We can explain that the shofar sounds at Matan 
Torah allude to the hardships  that  beset a person.  
The Yetzer Hara takes advantage of man’s suffering 
and uses it to test him, by shaking his emunah in 
the Creator, to see if he will “cool off” his level of 
Avodat Hashem.

The solution to this is found in the Torah. The 
pasuk states (Shemot 19:19), “The  sound  of  the  
shofar  grew  continually   much  stronger; Moshe 
would  speak and G-d would  respond  to  him  with  
a voice.” Although  there  is much  suffering,  referred  
to  as the  “sound  of the shofar,” a person must real-
ize that this is all part of the order of things. What 
is incumbent  upon  him  is “Moshe would  speak.” 
Meaning, he must continue  his Avodat Hashem. He 
must accept the Torah upon himself, not allowing the 
world to fall into danger, chas v’shalom.

Chazal tell us (Berachot 5a) that if a person experi-
ences suffering and examines his deeds but finds no 
fault in them, he should ascribe his suffering to bitul 
Torah. This will  bring an end to his troubles.  And if 
not, he should know that his hardships  are afflictions  
of love, as the pasuk states (Mishlei 3:12), “Hashem 
admonishes the one He loves.” Bitul Torah  is  the  
main  area of  combat  with  the  Yetzer Hara. Our 
mission is to vanquish him.

The gematria of the words  ארץ  יראה   ושקטה  (the  
earth  feared, and subsided) is the same as that of 
-for you bear a heavy bur) כי  אתה  נושא  בעול  כבד
den). The juxtaposition of both noise and silence at 
the time of Matan Torah points to the tremendous 
responsibility placed on our shoulders,  as mentioned  
before.  If  Bnei  Yisrael  accept  this responsibility, 
they will merit length of days, and the world will 
endure.



Our Sages have said, “If the Rav is like an angel 
of G-d, then seek Torah from his mouth. And 

if not, then do not seek Torah from him.” Rabbi 
Eliyahu, the Vilna Gaon, was one of those rare fig-

ures that all people, from the smallest to the greatest – all 
those who had the merit of seeing his majestic face and all who heard 
him speak – considered him like an angel of G-d. It was in this way 
that he appeared to his contemporaries, and for us he has remained 
like this up to our days.

Rabbeinu Eliyahu had many things bequeathed to him by birth. He 
possessed all the abilities and characteristics that belonged to the 
Tannaim and Amoraim. He became famous for all generations by the 
name of “the Gaon,” and when we simply say “the Gaon” everyone 
understands that the reference is to Rabbeinu Eliyahu of Vilna.

The Gra (as he was also known) was born on the first day of Passover 
5480 (1720). The people of Vilna recounted that the young Eliyahu 
was a very beautiful child, a pure soul in a pure body. He was gifted 
with extraordinary intelligence that had no equal for the centuries 
that preceded or followed him. From his earliest childhood, at the 
age of three, he astounded the great men of Vilna by his power of 
recollection, his absolute mastery of Tanach, and the speed of his 
comprehension.

One day he was asked, “Where in the Chumash is there a verse that 
contains eight words that all end with the letter mem?” And the little 
Eliyahu, who wasn’t even four years old at the time, instantly answered, 
“It’s the verse in Parsha Vayishlach: ‘Two hundred she-goats and twenty 
he-goats, two hundred ewes and twenty rams’ [Genesis 32:15].”

Around the age of seven, he gave a discourse at the great synagogue 
in Vilna that marveled all his listeners.

The Gra studied with a Rav until the age of seven, for after that time 
nobody was found who could teach him Torah. He then studied alone 
with great diligence until becoming an expert in all fields of Torah, 
revealed as well as hidden.

Still very young, his parents married him off to a young girl from 
the town of Keidan in Lithuania. After getting married, he remained in 
Keidan, enclosed in his room where he studied Torah day and night in 
holiness and purity. Even by day he studied by candlelight, his shutters 
being closed so that the noise from the street wouldn’t bother him. 
The Gra always said, “The adjective lamdan [scholar] that we apply 
to a Talmid Chacham is formed in the same way as the word gazlan 
[thief]. In the same way that we do not call someone a thief because 
he has the opportunity and knows how to steal (applying it instead 
only to someone whose occupation is stealing), so too is it impossible 
to call someone a scholar because he can study. We only apply it to 
someone whose permanent occupation is study.”

He spoke little, even at home with his family. One day his sister (who 
he had not seen for years) came to pay a visit. When she entered his 
room, he greeted her and asked about her family. He then said, “My 
sister, we will see each other in the World to Come. There is no time 
here in this world. I have to study Torah.”

While he was still young, he took it upon himself to go into exile, and 
went roaming about for years in the towns of Poland and Germany. 
Even though disguised as a poor man, he couldn’t manage to hide 
his spiritual loftiness and piety from people. Everyone recognized his 
grandeur, and he became known the world over as a Gaon and Tzaddik.

On returning from his exile he settled in Vilna, where he once again 
began to diligently study Torah day and night. He didn’t want to be-
come a Rav or Rosh Yeshiva, but instead remained in the shadow of 
his tent, enveloped in his Tallit and wearing his Tefillin, with words of 
Torah constantly in his mouth.

The extent of his diligence was indescribable. His son gives us the 
following account: “For 50 years, my father did not sleep more than 
half an hour at a time, and not more than two hours during an entire 
day. So as not to fall asleep during the long winter nights, he studied 
in a house that was not heated, with his feet immersed in cold water. 
He never went two yards without Torah and Tefillin, and he never had 
a useless conversation in his entire life. Before his death, while crying 
abundantly, he confessed to having sinned in losing four minutes of 
Torah study.”

His Torah knowledge was phenomenal. He reviewed his entire stud-
ies every 30 days, and the whole Torah was permanently engraved on 
his heart. He knew how many times the name of each Tanna and each 
Amora appeared in every tractate, and all his books were covered over 
with notes. His commentaries were published under the tile Hagaot 
HaGra [Notes of the Gra]. He also wrote books on grammar, astronomy 
and geometry, and he was knowledgeable in medicine and other sci-
ences. Some thinkers who met him were stunned to see someone 
who was living in the tent of Torah, yet surpassing them nevertheless 
in all subjects and secular sciences of their specialty.

His genius demonstrated itself not only in study, but also by his 
good deeds and sterling character. His student Rabbi Israel of Shklov 
recounts the following story:

It happened one day that the synagogue official who brought the 
Gaon funds (which the community allotted him every month) took 
this money for himself. The Gaon didn’t want to cause problems for 
this man, for he was poor, and so he didn’t reveal anything to any-
one. Feeling that no one was aware of what he had done, the man 
continued to act in the same way. The Gaon didn’t complain about 
him, and for two years he never told anyone that he himself and his 
family were suffering from hunger. In no way was it acceptable to the 
Gaon that he should humiliate a Jew. It was only when this synagogue 
official fell ill and confessed to his sin on his deathbed that the matter 
became known.

Because of his Torah and uprightness, everyone simply called him 
“the pious one”. When the Gaon heard this, he was opposed to it and 
said, “I am not worthy of this name. I only wish to merit saying that I 
properly adhere to the Shulchan Aruch.”

The Gaon greatly longed to go to Eretz Israel and establish his Beth 
Midrash there. Later on in life, he left Vilna and set off for the Holy 
Land. He traveled as far as Koenigsberg, Germany, where he wrote his 
famous letter (“the letter of the Gra”) to his mother, wife, and family. 
In that letter his pure soul is reflected in all its beauty. However, he did 
not merit entering Eretz Israel. There are several legends and popular 
stories as to why he returned, but no one knows the real reason. Yet if 
the Gaon was not able to see the land that he yearned for, his desire 
was fulfilled after his death. During the six years that followed, many 
of his thousands of disciples went to Eretz Israel and founded the 
community of Perushim in Sefat and Jerusalem.

In 5557 (1796), the Gaon fell ill and felt that his days were numbered. 
On the eve of the last Yom Kippur before his death, he called all his 
descendants and, crying abundantly (contrary to his normal practice), 
he blessed them. On the third day of Chol HaMoed Sukkot (Tishri 19, 
5558), he asked to be given an etrog and lulav. He then got up, recited 
the blessing on the lulav, and didn’t let go of it until his death. A few 
moments before passing away, he took his Tzitzit in his hand and said, 
“How it is difficult to leave this world of action, where by a mitzvah as 
simple as this, which costs but a few pennies, one can merit seeing 
the face of the Shechinah!”

RABBEINU ELIYAHU OF VILNA – THE VILNA GAON



The Traditions of Shavuot
There exist numerous and varied customs 

regarding the holiday of Shavuot, ones that 
we will cite and expand upon below.

Decorating the Synagogue and the 
Home

On Shavuot people usually decorate the 
synagogue and their homes with greenery 
and flowers, and they also place trees 
in synagogue (Rema 494). The Mishnah 
Berurah (494 al. 10) states that we do this in 
order to remember that we are judged with 
regards to the fruit harvest. The Vilna Gaon 
annulled this custom because it is similar to 
the customs of non-Jews. However many 
poskim have written that there is no reason 
to take this into account, for our custom 
has a reason behind it and has spread to 
Jewish communities everywhere (Da’at 
Torah 494). We must simply be careful not 
to pluck branches from fruit-bearing trees, 
for some believe that doing so constitutes a 
transgression of the verse, “You shall not de-
stroy its trees” (Devarim 20:19). The Ya’avetz 
described the reason for this custom in the 
following way: It is done in memory of the 
giving of the Torah, which took place on a 
verdant mountain. This is why we use many 
trees and all kinds of fragrant flowers to 
rejoice in this great day. The Milin Chadetin 
states that Moshe was born on Adar 7, and 
the Torah states: “She hid him for three 
months” (Shemot 2:2) – until Sivan 6 – at 
which point “she placed it among the reeds” 
(v.3), meaning the reeds and greenery that 
we display in memory of the miracles that 
were performed for Moshe. The Bnei Issa-
char states that the customs of the Jewish 
people must be considered as Torah, and 
they prepare roses and other greenery on 
Shavuot in accordance with the following 
words of the Midrash: “The matter may be 
compared to the case of a king who had an 
orchard planted with one row of fig-trees, 
one of vines, one of pomegranates, and one 
of apples. He entrusted it to a tenant and 
went away. Some time later, the king came 
and looked at the orchard to ascertain what 
it had yielded. He found it full of thorns and 
briars, so he brought woodcutters to raze it. 
He looked closely at the thorns and noticed 
among them a single, rose-colored flower. 

REASONS FOR THE MITZVOT

He smelled it and his spirits were calmed. 
The king said, ‘The whole orchard shall be 
saved because of this flower.’ In a similar 
manner, the whole world was created only 
for the sake of the Torah” (Vayikra Rabba 
28:3).

Studying Torah on the Night of 
Shavuot

Yesod VeShoresh HaAvodah states: In the 
Arvit prayer of Shavuot, we recite the Ahavat 
Olam blessing with great joy because it is on 
this day that Hashem chose our forefathers 
and sanctified them by a Torah of truth and 
righteous laws. Let us therefore rejoice in 
our G-d, in His Torah and mitzvot, and may 
we be careful not to eat excessively on that 
night, that we may recite the Tikkun. Im-
mediately after reciting Birkat Hamazon, 
we should quickly make our way to the Beit 
HaMidrash, without losing a single moment 
in mundane conversation. The Ya’avetz 
states that those who stay awake on that 
night should not involve themselves in use-
less pursuits. There is no place for joking 
around or having lighthearted conversations 
on that night, for in such a case it would be 
better for them – and everyone else – to 
have slept. The Pele Yoetz states that the 
Tikkun on the night of Shavuot effects a 
great repair for the damage caused by a 
person looking at forbidden things, as well 
as by what a person damages by a few nights 
of working and anger, for he was awake to 
disturb his Creator by his laughing, light-
heartedness, and other detrimental things.

Milk Products
The Rema states (494:3) that in certain 

places people customarily eat milk prod-
ucts on the first day of Shavuot. The reason 
behind this is for people to take two kinds 
of food, much like on the night of Passover 
when we mention both the Passover and 
Chagigah offerings. Similarly, on Shavuot we 
eat milk products first and then meat. (See 
Mishnah Berurah ibid., which explains the 
remarks of the Rema.)

The Mishnah Berurah gives a second rea-
son for this custom by citing the words of a 
great Torah figure, who said that when the 
Children of Israel stood before Mount Sinai, 
they received the Torah and went back to 
their dwellings. However upon returning, 
they did not find anything to eat other than 
milk products, for it took a great deal of 
effort to prepare meat. They had to slaugh-
ter an animal with a knife that had been 
checked, the forbidden fat on the animal 
had to be removed, and the meat had to be 
salted and cooked in a new vessel, since the 
vessels they had used up to that point were 

now forbidden. This is why they decided to 
eat milk products.

A third reason for this custom is given in 
the Kolbo: In certain places people custom-
arily eat milk and honey because the Torah 
is compared to these things, as it is written: 
“Honey and milk are under your tongue” 
(Shir HaShirim 4:11).

A fourth reason is cited by the Magen 
Avraham: According to the Zohar, for the 
Children of Israel these seven weeks were 
like the seven days of a woman’s purification. 
We know that blood is transformed into milk, 
meaning that it goes from the color of strict 
justice (red) to the color of mercy (white). 
Now the customs of our forefathers must be 
considered as Torah.

Mateh Moshe cites a fifth reason: The 
Torah alludes to the fact that people ate milk 
products on Shavuot, as it states: Mincha 
Chadasha L’Hashem B’Shavuotaychem (“A 
new meal offering to Hashem in your feast 
of weeks” – Bamidbar 28:26), the initials of 
which form the word M’chalav (“from milk”).

Sixth reason: When the Holy One, blessed 
be He, wanted to give the Torah to Israel, 
the ministering angels wanted to keep it 
in Heaven. Hashem said to them: When 
you descended to visit Abraham, you ate 
milk and meat, as it is written: “He took 
butter, and milk, and the calf which he had 
prepared” (Bereshith 18:8). When a child of 
theirs returns from school and his mother 
gives him a meat sandwich and some milk, 
the child replies: Today our rabbi taught 
us, “You shall not cook a kid in its mother’s 
milk.” From here we conclude that by the 
merit of the warning against mixing meat 
and milk, Hashem rejected the arguments 
of the angels. This warning earned us the 
giving of the Torah, hence we eat milk on 
Shavuot to demonstrate how careful we are 
to separate milk from meat.

Seventh reason: The word chalav (milk) 
has a numerical value of 40, alluding to the 
Torah that was given in 40 days. The impor-
tance of Torah is such that all the good things 
of the earth are worthless in comparison 
to it. To demonstrate how much they love 
Torah, the Children of Israel adopted the 
practice of eating milk products, which al-
ludes to this idea.

– Sources: Rema 494; Magen Avraham al. 
6; Mishnah Berurah ibid.;

Beit Halevi, Yitro; Baer Heitev 494; Sefer 
Nezirut Shimshon;

Kovetz Mivakshei Torah, par. 187; Sefer 
HaToda’ah.
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Sun. 12 pm - 12 am | Mon. - Thu. 2 pm - 12 am
Fri. 12 pm - 8:30 pm | Shabbos/Sat. 5 pm - 1 am

1 Main Street • Monsey, N.Y. 10952 | On the corner of Route 59 & 306 |  845-CARE-365 | 845-371-7200

SUMMER HOURS OF OPERATION:

We know that there are many options in our community for healthcare
and we thank you for trusting us with your care.

ANTIBODY
TEST

STAY SAFE
AND HEALTHY!

FOR TESTING ONLY

When we open at 2:00pm (and for all of Sunday & 
Friday hours), we will continue to provide the 
antibody tests in addition to accepting all urgent 
patients. 
Although we are endeavoring to make your 
visit as quickly as possible, due to the high 
demand, we request your patience. We have 
extra staff to get everyone in and out – 
quickly and efficiently.

The tests results turnaround 
is approximately 24-48 
hours.

Please expect it to take longer the first week 
or two due to the large volume and 
unexpected lab glitches. 

Which consists of the 
drawing of blood.

Monday - Thursday:  9:00am – 1:00pm. 

We have instituted extra hours (with diverse staff)

>> No appointments are necessary. <<

Hatzoloh members, 
medical personnel and 
their spouses will be 
given priority at all 
times. Just show your ID 
to the front desk.
You can also text or 
WhattsApp 845-709-0274 
for assistance.

Last patient check-in is 10 minutes before hours listed

CARE365 IS 
CURRENTLY 
PROVIDING THE 
FDA-APPROVED 
COVID19
SPECIFIC 
(CORONAVIRUS) 



info@ramapost.com  |  www.Ramapost.com

P: 845.369.9600  |  F: 845.369.9601

382 Route 59 Suite 264, Airmont, NY 10952

בסײד

MAY YOU & YOUR FAMILY BE BLESSED WITH A HEALTHY & HAPPY SHAVOUS!

שבועות שמח!
▷  T H E  R A M A P O S T  T E A M  ◁
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