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INTRODUCTION
A great day indeed. The combination of joy and fear has accompa-

nied us along this journey. Brilliant and heartfelt timely speeches de-

livered from the Shul podium may seem somewhat dull in book form. 

Encouraging and fiery words intended to inspire and ignite struggling 

Bachurim may appear lame on white pages. But we had no choice. 

Today, in some editions of the Mikra’os Gedolos Chumashim, they 

have incorporated a peirush on Chumash that is attributed to the 

Rosh.  The Chida (Shem Hagedolim – “Rosh”) cites the testimony of an 

“Adam Gadol” that saw this peirush. Chida questions the authenticity 

of this attribution. The source of his skepticism is based on the intro-

ductory words of the Rosh’s son, the Ba’al Ha’turim, of his own com-

mentary on the Torah. Ba’al Ha’turim writes that he has collected some 

basic thoughts from Ramban’s commentary and has added some ideas 

and explanations of his own with no mention of his father’s peirush on 

Chumash. The fact that a son doesn’t incorporate or reference his own 

father’s Torah in his work is suspect enough for the Chida to cast doubt 

on its ascription. The Chida then briefly entertains the possibility that 

Introduction
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the Peirush Ha’Rosh did exist and simply wasn’t accessible or seen by his 

son but he quickly dismisses this notion as bizarre. A child, aware that 

his father’s Torah is accessible, must do everything possible to retrieve 

that precious Torah. Failure to do so is categorically inexplicable. 

It was this very idea that motivated us to embark on this project - 

one that we hope is the first of many. The continuity of Torah relies on 

the transmission from father to son. And as we have moved out (some 

actually moved in!) to build homes of our own, we are no longer privy 

to Tatty’s warm and enlightening Torah. And while we may lack the full 

context in which the Torah was said, we are striving to fortify the next 

link of our illustrious chain. It is our fervent hope that the publication of 

this book will eternalize Tatty’s Torah and enable all future generations 

to taste its sweetness. The reenaction of Ma’amad Har Sinai, by virtue of 

teaching children and grandchildren Torah, is the greatest gift we can 

possibly give. 

The most difficult part of this entire project, given the element of 

surprise, was not being able to seek Tatty’s advice and input. The wise 

and sage guidance that has always illuminated our path of life is under-

standably missing in these pages. Any dark or questionable areas should 

be attributed to the lack of the aforementioned light.  

These shmuessin have been compiled from various venues through-

out different time periods. We are grateful to the following talented and 

dedicated individuals that have enabled us to present this publication:

Rabbi Daniel Staum took meticulous notes of the Shmuessin said in 

Yeshiva Shaarei Torah (5761-62/2001-02).

Yosef Meir Katz, from the day he was able to hold a pen, to this 

very day, has been writing down Tatty’s Torah. The scores of notes from 

his vast collection were extremely helpful in making this publication a 

reality. 

Rabbi Tzvi Hebel, English editor of the multi-volume Nesivos Sho-

lom collection, lent his talented pen to the Sefer Shemos and Hagadah 

sections.

Rabbi Henoch Moshe Levine, a veteran writer at Artscroll, agreed 
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to share his gifted writing for the Moadim section, giving it that special 

touch without diluting its originality. The strong family ties didn’t allow 

his busy schedule to prevent him from participating and these feelings 

are quite evident in his work. 

Publishing a book is a journey that is lined with frustration, proof-

reading and deadlines. And then the real deadline. The total experience 

was as pleasant as one could only hope it would be. 

The entire Ramapost team, led by its CEO Shragie Lieber and Sr. 

Graphic Designer Sarah Leibowitz need to be thanked for this flawless 

production. Shragie's emotional connection along  with Sarah's profes-

sionalism and creative mind were the united forces that gives this book 

its charm.

As we bow out, our hearts are overflowing with gratitude for the past 

and our mouths are filled with tefillos for the future. May Tatty, Mom-

my (whose partnership enabled the content of this sefer) and the entire 

mishpachah be zocheh to gezunt, mazel, brachah and hatzlachah in all 

areas of life. 

“Zoltz hubben koach tzu hubben nachas!”

The Kids

ערב שבת פרשת ויקהל תשע“ט

Friday, March 1, 2019
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We have reformatted some contents of the parshiyos
that are relevant to the Haggadah along with some new content.

HAGGADAH Shel PESACH

ְוִהַּגְדָּת ְלִבְנָך ַּבּיֹום ַההּוא ֵלאמֹר ַּבֲעבּור ֶזה ָעָשֹה ה’ ִלי ְּבֵצאִתי ִמִּמְצָרִים.

And you shall relate to your son on that day, saying: “It is on account of 

this that Hashem has wrought for me when I went out of Mitzrayim.” 

(Shemos 13:8)

IMPARTING WITH VARMKEIT

“V’higadeta l’vinchah” is the central theme around which the bulk of 

the leil ha’seder revolves. It would be worthwhile to uncover the essence 

of this mitzvah such that we may better appreciate the vital role it plays 

at this crucial time. 

K’DEI SHE’YISHALU

The Rabbeinu Man’oach (on the Rambam) offers an interesting vort 

relating to karpas. At first glance, it seems like he’s just giving over a nice 

remez; but as we shall see, what he says really sheds much light on the 

whole inyan of the seder and v’higadeta l’vincha. 

As we know from the Haggadah, we start relating the story of yetzi’as 

Mitzrayim from the very beginning. We go all the way back to Terach 

and to Lavan, and proceed from there to lay out the whole hishtalshelus 

ha’devarim. However, there seems to be something missing – namely, the 

very shoresh of galus Mitzrayim. Mechiras Yosef served as the immediate 
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cause of yeridas Mitzrayim, and yet there is no mention of it anywhere 

in the Haggadah. There is a zecher for a number of things at the seder – a 

zecher for the korban Pesach, a zecher for the chagigah, etc. But there is 

no zecher for the very significant event of mechiras Yosef. 

According to Rabbeinu Mano’ach, however, there actually is such 

a zecher – within the karpas. He states that the word “karpas” alludes 

to the “kesones pasim”, the item that figured so prominently in this epi-

sode. The Sefardishe Haggados even say that the tibul of the karpas cor-

responds to what the brothers did with the kesones pasim, dipping it in 

goat’s blood. 

On the surface, it may seem like a remez b’alma; but in truth, it actu-

ally speaks to the whole yesod of mechiras Yosef. What led the brothers 

to take this drastic step was the fact that they were so perplexed by their 

father’s actions. Like the Gemara warns: “Al yeshaneh adam bno bein 

ha’banim” (Shabbos 10b) -- A person shouldn’t treat one of his children 

differently than the others. How could it be, they wondered, that Ya’akov 

was showing Yosef such favoritism? And so they concluded that some-

thing quite serious was afoot. As is mevu’ar in the Midrash, they under-

stood that Yosef was positioning himself to become an Av, the fourth of 

Av of Yisroel. And if Yosef would be an Av, where would that leave them? 

They would be relegated to being stam shkutzim, like Yishmael and Esav. 

Yosef, they felt, was threatening their very existence as part of Klal Yis-

roel; and so he had to be dealt with as a rodeif. 

What is the reason for karpas? Actually, it has no reason; the Gemara 

says it is simply “k’dei she’yishalu ha’tinokos.” And it is in this way that 

karpas relates to mechiras Yosef. That event came about precisely because 

the Shevatim saw something unusual in their father and they did not ask 

him about it. This is the essence of the karpas: more than just being mera-

mez to mechiras Yosef, it is actually a tikkun for it. Chazal were mesakein 

that we should perform this ma’aseh specifically to encourage children 

MOADIM  |  HAGGADAH SHEL PESACH
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to ask their parents about behavior they don’t understand. In truth, this 

is really the essence of the seder and the mitzvah of v’higadeta l’vincha. 

The Torah aims to foster just such a relationship, whereby the children 

can ask any question in the world without being afraid of their father’s 

response. 

ְוָהָיה ִּכי־יֹאְמרּו ֲאֵליֶכם ְּבֵניֶכם ָמה ָהֲעֹבָדה ַהֹּזאת ָלֶכם, ַוֲאַמְרֶּתם ֶזַבח־ֶּפַסח הּוא ַלה’.

And it shall be, when your children shall say to you: “What is this 

service to you?” And you shall say: “It is the Pesach sacrifice to Hash-

em.” (Shemos 12:26,27)

USING HOT WATER

So we begin to get a bit of an idea of just how monumental and 

impactful this moment of the seder is. Everybody knows that there is 

a certain mystique to the leil ha’seder. Even Yidden who have fallen so 

far from Yiddishkeit still observe some type of seder; es ligt noch in kop 

that there’s something special about this night. In their infinite wisdom, 

Chazal purposefully designed it so as to make a tremendous impact. We 

transmit our mesorah to our children at this time in a way that it should 

always stay with them. 

There is a well-known story involving the Chafetz Chaim that brings 

out a point most relevant to this idea. In Radin, the mikvah was tak-

en care of by what was called a bedder (bathhouse attendant). Since the 

winters in Radin got very cold, the mikvah also could become quite cold. 

And so it was the bedder’s job to keep the water somewhat warm. Near 

the mikvah, there was a huge water-heater with a fire going underneath 

it. Every so often, the bedder would scoop out some of the boiling water 

and pour it into the mikvah, to take the chill out of the water. 
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On one of these winter days, the Chofetz Chaim came to the mikvah 

and asked the bedder if the water is hot. “Yes,” he answered, “I just filled 

it up ten minutes ago.” The Chafetz Chaim proceeded towards the mik-

vah; he stuck his foot in and, alas, it was freezing. “Yankel, es is kalt,” he 

tells the bedder. The bedder was surprised. “It can’t be; I just filled it up!” 

he answered. The Chafetz Chaim went over to the water heater and felt 

it; it was cold to the touch. He realized that the flame underneath had 

gone out. Apparently, the bedder had been pouring cold water into the 

mikvah.

The Chafetz Chaim derived a tremendous lesson from this episode. 

If you take cold water from the heater and put that in the mikvah, the wa-

ter will remain freezing; only if the heater is hot, of course, will the mik-

vah become warm. And this is the yesod of chinuch as well. If the father 

is heis, he’s excited about Torah and mitzvos, he can “warm up” his son 

also. At the seder, he is “pouring water into the mikvah” by transmitting 

the mesorah to his son. If he is heis by the seder, then the “mikvah” will at 

least be warm. But if the father is a cold receptacle, the mikvah will stay 

freezing. 

There is so much that can be given over to our child at this time, as 

he’s sitting on our lap and drinking in everything we say and do. We can 

inculcate into him that he’s part of something so wonderful that he won’t 

even begin to understand it until he’s much older. He belongs to a nation 

comprised of such greatness and great people. We transmit to him how 

important we are in Hashem’s eyes: “She’b’chol dor va’dor omdim aleinu 

l’chaloseinu” – From time immemorial they’ve been trying to wipe us off 

from the face of the earth. But it will never happen: “V’Hakadosh Baruch 

Hu matzileinu mi’yadam.” We’re part of a long chain of destiny that Ha-

kodosh Baruch Hu will never ever allow to be destroyed. 

And, of course, we are the avadim of Hashem. R’ Hutner ztz”l notes 

MOADIM  |  HAGGADAH SHEL PESACH
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that the korban Pesach which is eaten on this night is the only mitz-

vah the Torah refers to as “avodah”. As it says in the parshah (Shemos 

 ”והיה כי יאמרו אליכם בניכם מה העבודה הזאת לכם, ואמרתם זבח פסח הוא :(12:26,27

 The korban Pesach is really a ma’aseh of showing that we accept . לה’ ”

the avdus of Hashem. The Yidden were commanded (Ibid. v. 21): משכו” 

 ,Not just to take the korban Pesach . וקחו לכם צאן למשפחתיכם ושחטו הפסח“

but “mishchu – draw away.” As Chazal darshen: “Mishchu yedeichem 

mei’avodah zarah.” Through the korban Pesach, Yisroel was showing that 

they were withdrawing from and rejecting avodah zarah, and instead: 

“kechu” – they accept the avdus of Hashem. And so, in any event, we 

are instilling into our children on this night that we became the avadim 

of Hashem. But it can’t be with cold water; it has to be heis. This is the 

essential message of the seder. We tell them that it’s wonderful to be an 

eved of the Ribbono Shel Olam; and in this way, b’ezras Hashem, the mik-

vah will stay warm.   

…………

ָּתם ָמה הּוא אֹוֵמר, ַמה־ֹּזאת. ְוָאַמְרָּת ֵאָליו ְּבֹחֶזק ָיד הֹוִציָאנּו ה’ ִמִּמְצַרִים ִמֵּבית ֲעָבִדים.

What does the simple son say? “What is this?” And you shall say to 

him: “With a strong hand Hashem took us out of Mitzrayim, from the 

house of bondage.” (Shemos 13:13; Haggadah Shel Pesach)

KIDDUSH HASHEM AND THE CHAMORIM

The shakla v’tarya between the ben tam and the father, as brought 

down in the Haggadah Shel Pesach, seems straightforward enough. He 

is in wonderment from the avodah of Pesach, and so the father tells him 

about yetzi’as Mitzrayim. 
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PARTY TO A NEIS

Actually, the Sforno explains the intent of the tam’s question in a 

somewhat novel way. The parshah had been discussing the mitzvah of 

kedushas bechor -- ” ’והעברת כל פטר רחם לה”; and the passuk right before the 

son’s question dealt specifically with pidyon petter chamor: וכל פטר חמר” 

 The chamor is unique in that it is the only beheimah temei’ah . תפדה בשה“

that is imbued with kedushas bechor. And so it is in this context that the 

tam voices his question. According to the Sforno, in saying “mah zos”, 

the tam was expressing his wonderment about this very issue: how could 

a beheimah temei’ah be invested with kedushah? 

What, then, is the meaning of the father’s response -- בחזק יד הוציאנו” 

 The Sforno explains that this refers to the remarkable neis ? ה’ ממצרים“

involving the chamorim that occurred at the time of yetzi’as Mitzrayim. 

When the time finally arrived Yisroel’s departure was quite swift, as they 

were chased out through the “chozek yad” of Mitzrayim: מצרים  ”ותחזק 

מן־הארץ“ לשלחם  למהר  -The hurried yetzi’ah presented a consider .על־העם 

able logistics challenge, as the nation was laden down with their “rechush 

gadol”. How were they supposed to arrange for its transport under such 

pressurized conditions? The chamorim proved instrumental in this re-

gard, and for this they ’merited’ kedushah. As the Sforno writes: הוצרכנו” 

 . לשאת בחמורים ונעשה נס שהספיקו לזה בכמו רגע, וחלה עליהם איזו קדושה ראויה לפדיון“

This whole notion is really rather noteworthy, for what did the cham-

orim do already? They only did what chamorim do – carry things. Mis-

tama, they had no idea they were involved in anything so out of the or-

dinary; they are, after all, just chamorim. Nonetheless, the very fact that 

they participated in this endeavor – if even only passively, and without 

real awareness – made them worthy of elevation. 

MOADIM  |  HAGGADAH SHEL PESACH
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The Alter from Kelm made a similar point in a letter he sent to Baron 

Rothschild. The famous gevir had just donated a sizeable sum to tze-

dakah, and the Alter wrote to thank him for the tremendous Kiddush 

Hashem he had made. (He added that he was not soliciting any funds 

at the time, and so had no ulterior motives in writing the letter.) Before 

the Cheit Ha’eigel, said the Alter, the bechorim of Yisroel were slated to be 

the Kohanim. The reason they were zocheh was because they were party 

to a great Kiddush Hashem in Mitzrayim. This occurred during Makas 

Bechoros, when everyone saw how the first-born of the Mitzrim were all 

killed but those of the Yidden lived. Now, the bechorim themselves did 

not actually do any specific ma’aseh; they were completely passive, as 

the whole affair was conducted solely by Hashem. Nonetheless, they still 

received a great reward by simply being at the center of a Kiddush Sheim 

Shamayim. How much the more so – the Alter concluded – is someone 

who purposefully and actively brings about a Kiddush Hashem deserv-

ing of tremendous sechar. 

   ַוְיַצו יֹוֵסף ַוְיַמְלאּו ֶאת־ְּכֵליֶהם ָּבר... ַוִּיְשֹאּו ֶאת־ִׁשְבָרם ַעל־ֲחמֵֹריֶהם ַוֵּיְלכּו ִמָּׁשם.

And Yosef commanded that their vessels be filled with grain… And 

they carried their provisions on their donkeys, and they traveled from 

there. (Bereishis 42:25,26)

ROLE OF THE DONKEYS 

There is one nekudah here, however, that warrants some clarifica-

tion. We see that the bechoros of both adam and chamor were granted a 

measure of kedushah for the unique events that Hashem wrought with 

their (passive) involvement. Now, it is plain to see how the incident of 

bechorei Yisroel is considered a Kiddush Hashem. A most fundamental 

yesod of emunah was publicized thereby, one around which revolves the 

whole inyan of Pesach: Hashem punished the Mitzrim while at the same 
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time sparing Yisroel. But what exactly was the Kiddush Hashem in the 

case of the chamorim? They were very helpful, to be sure, facilitating the 

transportation of vast quantities of goods; but this seems to have been a 

mere side benefit. In what way were the chamorim involved in an actual 

kiddush Hashem? 

The truth of the matter is, however, that the chamorim’s part in-

cluded more than this final act of hauling the rechush. Painting a much 

broader picture, the Meshech Chochmah points out that the chamorim 

figured prominently throughout the entire duration of galus Mitzray-

im – starting from the very beginning. Of course, it was the episode of 

Yosef and the brothers that served as the catalyst for Yisroel’s relocation 

to Mitzrayim. And so we find that chamorim appear throughout this 

narrative in Parshas Mikeitz: וישאו את־שברם על־חמריהם וילכו משם“ (בראשית” 

 מ“ב  כ“ו); ”וייראו האנשים... ויאמרו... אנחנו מובאים להתגלל עלינו ולהתנפל עלינו ולקחת

 אתנו לעבדים ואת־חמרינו“ (מ“ג י“ח); ”הבקר אור והאנשים שלחו המה וחמריהם“ (מ“ד  ג’);

 Hakadosh Baruch Hu’s kavanah behind this arrangement was to . וכו’ 

demonstrate to Yisroel that the entire chapter of Mitzrayim was in fact 

one great unit. All that occurred, from beginning to end, was part of 

His master plan, accompanied every step of the way by His unwavering 

Hashgachah. The role of the chamorim, explains the Meshech Chochmah, 

was: לרמוז שהכניסה למצרים עד היציאה היה שלשלת ארוכה סיבות שונות אשר כולם כאחד” 

כניסתן למצרים מיוחדת... מתחילת  דעים אשר הכל בהשגחה  ללמד מפעלות תמים   התלכדו 

 . שעל ראשון עד יציאתם“

What emerges, then, is that the chamorim indeed were involved in 

a Kiddush Hashem of the highest order. They played a significant part in 

clarifying this most important yesod of emunah – that Hashem is mash-

gi’ach over everything. And as a result of their involvement, they, too, 

were zocheh to kedushah. 

MOADIM  |  HAGGADAH SHEL PESACH
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…………

 ַוִּנְצַעק ֶאל ה’ ֱאֹלֵקי ֲאֹבֵתינּו ְּכָמה ֶׁשֱנֶאַמר ַוְיִהי ַבָּיִמים ָהַרִּבים ָהֵהם ַוָּיָמת ֶמֶלְך ִמְצַרִים ַוֵּיָאְנחּו

ְבֵני־ִיְשָֹרֵאל ִמן־ָהֲעֹבָדה ַוִּיְזָעקּו ַוַּתַעל ַׁשְוָעָתם ֶאל־ָהֱאֹלִקים ִמן־ָהֲעֹבָדה.

“And we cried to Hashem, the G-d of our fathers” (Devarim 26:7); as 

it says (Shemos 2:23): “And it was in the midst of those many days, and 

the king of Egypt died; and B’nei Yisroel moaned from the labor, and 

they cried out, and their call emanating from the labor arose to G-d.” 

(Haggadah Shel Pesach)

DAVENING FOR GE’ULAH

Many of us are familiar with the simanim Chazal lay out that point 

to Mashiach’s imminent arrival: ’וכו יאמיר“  ויקר  יסגא,  חוצפא   “בעקבות משיחא 

. We have also often heard from prominent figures that in our times, a 

number of these simanim have already been mekuyam. So the obvious 

question is – why has the ge’ulah not yet arrived? If all signs are pointing 

to Mashiach’s emergence, what is holding him back? 

As we shall see b’ezras Hashem, the key to understanding this issue 

may lay in Yisroel’s response to the travails of shibud Mitzrayim.

V’ES TZA’AKASAM SHAMATI

One of the fundamental yesodos Chazal relate to us about yetzi’as 

Mitzrayim is that it serves as a blueprint for the future. The passuk states: 

נפלאות“ אראנו  מצרים  מארץ  צאתך   and so we learn that the nature of ;”כימי 

the galus and ge’ulah of Mitzrayim foreshadows the mehalech of galus 

and ge’ulah in the future. The סמ“ק (Sefer Mitzvos Ha’katzar, one of the 
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Ba’alei Tosfos) says something quite interesting which reflects this idea. 

Chazal tell us that one of the items a person is asked about in Shamayim 

is whether he awaited the ge’ulah: “Tzipisa l’yeshu’ah?” The סמ“ק wonders 

where in the Torah we find such a chiyuv that one must be metzapeh l’ye-

shu’ah. He concludes that the mekor is none other than the first dibrah of 

the Aseres Ha’dibros: “אנכי ה’ אלקיך אשר הוצאתיך מארץ מצרים” . This, of course, 

is the mitzvah of emunah. But the סמ“ק understands that it includes an 

obligation to believe that Hakadosh Baruch Hu is a go’el, and just as He 

was go’el us “mei’Eretz Mitzrayim,” so will He be go’el us from this galus 

as well. 

So how, indeed, did the ge’ulah from galus Mitzrayim come about? 

Parshas Shemos contains a critical turning-point in the whole episode: 

”ויאנחו בני־ישראל מן־העבדה ויזעקו ותעל שועתם אל־האלקים מן־העבדה, וישמע אלקים את־

נאקתם“ – All of these phrases . נאקתם“ שועתם...  ויזעקו...   are all – ”ויאנחו... 

leshonos of tefillah, and the mefarshim clarify the differences. In any 

event, Hashem appeared to Moshe shortly thereafter and announced the 

coming ge’ulah. In doing so, He declared:ראה ראיתי את־עני עמי אשר במצרים“ 

 The Rishonim explain that the passuk is referring to . ואת־צעקתם שמעתי“

two things; not only did Hashem see the tza’ar that Yisroel was in, but He 

listened to each and every tefillah that Yisroel offered. And this is what 

brought the ge’ulah.

Indeed, this is a primary function of tzaros in the first place. Hash-

em desires to hear the voice of Yisroel, as He declares: השמיעיני את־קולך” 

 And so it is that He will sometimes bring tzaros . כי־קולך ערב ומראיך נאוה“

upon a person; He will alleviate the suffering when a person davens, but 

he has to daven in order for the tzaros to be removed. Interestingly, we 

find that Moshe had to deal with his handicap of k’veidus peh throughout 

the whole process of yetzi’as Mitzrayim. Never do we see that he actually 

prayed for its removal. The Ramban writes, however, that this was a de-

liberate move; Moshe never really wanted to speak with Paroh, and so 

he didn’t daven for his k’veidus peh to be removed. But had he davened, it 
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would in fact have been healed. 

This idea was manifest, as well, from the very beginning of Creation. 

Rashi in Parshas Bereishis tells us that the existence of the world is very 

much dependent on rainfall. Nonetheless, Hashem didn’t bring rain to 

the world until Adam Harishon came along and davened for it. The bot-

tom line is that Hakadosh Baruch Hu stands at the ready to provide us 

with all the gifts in the world, if only we would be mispallel to Him for 

them. We see that this is what brought the ge’ulah from Mitzrayim – and 

would bring the ge’ulah from our galus, as well. Yes, it may very well be 

that all of the simanim of ikvesa d’Meshicha have already been mekuyam. 

But if something is holding Mashiach back from coming, it is the fact 

that we aren’t being mispallel to Hakadosh Baruch Hu enough to bring 

the ge’ulah. 

 ַוּיֹאֶמר ָלָרָׁשע ָלָּמה ַתֶּכה ֵרֶעָך, ַוּיֹאֶמר... ַהְלָהְרֵגִני ַאָּתה ֹאֵמר ַּכֲאֶׁשר ָהַרְגָּת ֶאת־ַהִּמְצִרי ַוִּייָרא

מֶֹׁשה ַוּיֹאַמר ָאֵכן נֹוַדע ַהָּדָבר.

And (Moshe) said to the wicked one: “Why do you strike your fel-

low?” And he said: “…Are you saying that I should be killed, just as 

you killed the Mitzri?” And Moshe was afraid, and he said: “Alas, the 

matter is known.” (Shemos 2:13,14)

ACHEIN NODA HA’DAVAR

There is another important factor in this regard that emerges from 

the parshah. Shortly after Moshe had killed the Mitzri, he came across 

Dasan and Aviram fighting and tried to intervene. But they reacted 

with antagonism, saying: “את־המצרי הרגת  כאשר  אמר  אתה   Moshe . ”הלהרגני 

responded to their hostility by declaring: “Achein noda ha’davar – Be-

hold, the matter is known.” What ’matter’ was Moshe referring to? The 
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pashut pshat, it would seem, is that he was speaking of the Mitzri’s death, 

fearing that his deed had been discovered. And indeed, Rashi brings this 

down as his first pshat. But in his second pshat, Rashi offers a different 

interpretation based on the Midrash. The “matter”, he explains, refers to 

the very fact of Yisroel’s shibud in Mitzrayim. Moshe had always won-

dered what Klal Yisroel had done to deserve such a harsh and severe 

punishment. After the encounter with Dasan and Aviram, however, the 

“matter” became clear: “Achein noda ha’davar.” He realized that their suf-

fering in galus was a result of such conduct, part of the sinister effects 

of lashon ha’ra. 

We learned above of the remarkable ko’ach ha’tefillah which is in-

strumental in bringing ge’ulos and yeshu’os. However, writes the Alshich 

Hakadosh, lashon ha’ra has the power to sabotage tefillah; for by speak-

ing lashon ha’ra, a person dirties his mouth to the extent that his tefillos 

will no longer be accepted. And so, the Chafetz Chayim understands 

that this was the very point Moshe was making with his statement of 

“Achein noda ha’davar.” Moshe now understood why it seemed that Yis-

roel was mired in such a terrible galus. Being that they were involved 

with lashon ha’ra, they had sullied their mouths and thus defiled their 

tefillos. As such, even if they would be mispallel to Hakadosh Baruch Hu, 

their tefillos would not ascend before Him. Their ge’ulah could not be 

effected unless and until they rectified this defect. 

These are some of the vital lessons the parshah imparts to us regard-

ing our state in galus and the manner through which to bring the ge’ulah. 

A great ikkar is to be mispallel; ultimately, that is how Yisroel were able 

to come out of galus Mitzrayim, and that is what will bring our ge’ulah, 

as well. But what is also imperative to bear in mind is that our tefillos 

must remain pristine. If they are sullied by lashon ha’ra, chas v’shalom, 

their effectiveness is greatly compromised. Hashem so strongly desires 

to hear our voice – “Hashmi’ini es koleich”; but the voice must come from 

a mouth that is pure and free of lashon ha’ra. 
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R’ Yehonosan Eibshitz writes in Ya’aros Dvash that Hashem will nev-

er turn down a truly clean tefillah. A person may not always get exactly 

what he asks for in the way he imagines it. But at the very least, Hashem 

will listen to that tefillah, and store it away for some time in the future 

when it may be most needed.    

…………

 ֶעֶׂשר ַמּכֹות ֶׁשֵהִביא ַהָּקדֹוׁש ָּברּוְך הּוא ַעל ַהִּמְצִרים ְּבִמְצַרִים ְוֵאלּו ֵהן: ָדם, ְצַפְרֵדַע...

Ten plagues did Hashem bring upon the Mitzrim in Mitzrayim, and 

these are they: Blood, frogs… (Haggadah Shel Pesach)

MODEL FOR MESIRUS NEFESH

It is noteworthy that the Torah’s description of the makkah of tzefar-

dei’a is written b’lashon yachid -- “Va’ta’al ha’tzefardei’a” – which trans-

lates literally into “the frog emerged.” 

MADE FOR MARTYRDOM

Taking note of this fact, the Gemara (Sanhedrin 67b) contends that, 

indeed, there initially was only one frog. However, the Tanna’im debate 

the exact nature of the makkah’s inception. R’ Akiva states that one frog 

emerged from the water, but from it there miraculously emanated a huge 

contingent of frogs that filled the land. R’ Elazar ben Azaryah disagrees, 

asserting that one frog emerged and summoned all the others with a 

piercing call: צפרדע אחת היתה השריצה ומלאה כל ארץ מצרים, כתנאי, ר’ עקיבא אומר” 



125

 צפרדע אחת היתה ומלאה כל ארץ מצרים, אמר לו ר’ אלעזר בן עזריה עקיבא מה לך אצל הגדה

 . כלה מדברותיך ולך אצל נגעים ואהלות, צפרדע אחת היתה שרקה להם והם באו“

It is quite interesting that R’ Elazar ben Azaryah seems to have react-

ed with such vehemence to R’ Akiva’s position. Rather than merely dis-

agreeing, he proclaimed that R’ Akiva should stop expounding Aggadah 

altogether! What indeed was so extraordinary about what R’ Akiva said? 

What in fact is the core of their dispute? 

The Avnei Shoham links this matter to another well-known teach-

ing of Chazal regarding the tzefarde’im. The Gemara in Pesachim (53b) 

relates that Chananyah, Misha’el, and Azaryah learned about mesirus 

nefesh from the tzefarde’im, who propelled themselves into the burning 

ovens of the Mitzrim:השם קדושת  על  עצמן  שמסרו  ועזריה  מישאל  חנניה  ראו   “מה 

 לכבשן האש נשאו קל וחומר בעצמן מצפרדעים, ומה צפרדעים שאין מצווין על קדושת השם

 כתיב בהו ובאו בביתך וגו’ ובתנוריך ובמשארותיך... אנו שמצווין על קדושת השם על אחת כמה

 . וכמה“

This, explains the Avnei Shoham, forms the basis of R’ Elazar ben 

Azaryah’s objection. According to R’ Akiva, the frogs by makas tzefar-

dei’a were brought into existence in a most miraculous fashion. This fact 

would seem to interfere with Chananyah, Mishael, and Azaryah’s kal 

va’chomer. After all, how could they learn from the tzefardei’a that they 

themselves should be moser nefesh; those were “miracle frogs”, and were 

thus created for that very purpose! It must be, contended R’ Elazar ben 

Azaryah, that the frogs were natural, “average” frogs – thereby giving 

credence to the kal va’chomer. If regular frogs could be moser nefesh, how 

much the more so should they themselves be willing to be cast into the 

fire al Kiddush Hashem.

 

The issue, however, is that R’ Elazar ben Azaryah’s claim seems to be 

quite solid. What, then, did R’ Akiva hold? How indeed could they draw 

an inference from these extraordinary frogs? 
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נֹוֵטל ֲאִפּלּו הּוא  ַנְפְׁשָך,  ּוְבָכל  ּוְבָכל־ְמֹאֶדָך...  ּוְבָכל־ַנְפְׁשָך  ְּבָכל־ְלָבְבָך  ֱאֹלֶקיָך  ֵאת ה’   ְוָאַהְבָּת 

ֶאת ַנְפֶׁשָך.

 

“And you shall love Hashem your G-d, with all of your heart, all 

of your soul, and all of your might” (Devarim 6:5)… “With all of your 

soul” (indicates that one must love Hashem) even though He may be 

taking your soul. (Berachos 54a)

CONSTANT OBLIGATION

It appears that in this regard, R’ Akiva was actually going l’shitaso. 

The Gemara in Berachos (61b) relates the gripping account of R’ 

Akiva’s final moments, when he himself was moser nefesh al Kiddush 

Hashem: בשעה שהוציאו את ר’ עקיבא להריגה זמן קריאת שמע היה והיו סורקים את בשרו” 

 במסרקות של ברזל והיה מקבל עליו עול מלכות שמים. אמרו לו תלמידיו רבינו עד כאן? אמר

 להם כל ימי הייתי מצטער על פסוק זה בכל נפשך אפילו נוטל את נשמתך, אמרתי מתי יבא לידי

ואקיימנו, ועכשיו שבא לידי לא אקיימנו?“

With this declaration R’ Akiva reveals his outlook on Kiddush Hash-

em. He didn’t see it as an obligation that was only applicable when the 

opportunity arose. Rather, it was incumbent upon one at every moment, 

and R’ Akiva would sit constantly with eager anticipation to put it into 

actual practice: “Amarti masay yavo l’yadi v’akayemenu?” In other words, 

he viewed it as a constant obligation, where his whole life was intended 

and designated for being mekadeish Shem Shamayim. 

It would seem that this was R’ Akiva’s approach, as well, to the kal 

va’chomer of Chananya, Misha’el, and Azaryah. R’ Akiva had explained 

that the tzefardei’a was a unique creation of a miraculous nature. Thus R’ 

Elazar ben Azaryah raised the objection that a regular person could not 
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use this as a model for his own chiyuv; after all, the tzefardei’a of Mitz-

rayim was created solely for the purpose of Kiddush Hashem. But from 

R’ Akiva’s stance in Berachos, we see that he viewed every Yid the same 

way – created specifically to be mekadeish Shem Shamayim.

…………

ִיְשָֹרֵאל ֶאת־ַהָּיד ַוַּיְרא  ִיְשָֹרֵאל ֶאת־ִמְצַרִים ֵמת ַעל־ְשַֹפת ַהָּים,  ַוַּיְרא   ְוַעל ַהָים ָמה הּוא אֹוֵמר 

.ַהְּגדָֹלה ֲאֶׁשר ָעָשֹה ה’ ְּבִמְצַרִים ַוִּייְראּו ָהָעם ֶאת־ה’ ַוַּיֲאִמינּו ַּבה’ ּוְבמֶֹׁשה ַעְבּדֹו

And what is stated by the Sea? “And Yisroel saw the great hand with 

which Hashem smote Mitzrayim, and the nation feared Hashem, and 

they believed in Hashem and in Moshe, His servant.” (Shemos 14:31; 

Haggadah Shel Pesach)

 (Shemos 15:1)

LESSONS IN EMUNAH 
FROM THE SHIRAS HA’YAM

“Az yashir Moshe u’Vnei Yisroel…” One of the first things we notice 

about the Shiras Ha’yam is the irregular form appearing in this opening 

phrase. The word “yashir” is written in lashon asid, which would trans-

late literally not as “sang” but as “will sing”. Addressing this variation, 

Chazal understand that the passuk is indeed directed towards the fu-

ture:,’מניין לתחיית המתים מן התורה שנאמר אז ישיר משה ובני ישראל את השירה הזאת לה“ 

 Apparently, this song will . שר לא נאמר אלא ישיר, מכאן לתחיית המתים מן התורה“

one day be sung again. 

The obvious question, of course, is – why here? The idea of techiyas 
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ha’meisim is not written b’feirush anywhere in the Torah, but is conveyed 

instead through remazim. There are substantial reasons for this, as ex-

plained at length by the Maharal; but that is a discussion for another 

time and place. What we are focusing on here is this curious selection. 

Of all places, why did the Torah see fit to allude to techiyas ha’meisim 

through the song delivered in the aftermath of Keri’as Yam Suf? What’s 

the connection?

JOINT ENDEAVOR

As is well-known, a primary tachlis of the whole experience of yetzi’as 

Mitzrayim was to impart emunah. When Hashem “introduces Himself ” 

(so to speak) He invokes yetzi’as Mitzrayim: “Anochi Hashem Elokecha 

asher hotzeisicha mei’Eretz Mitzrayim.” What He is saying to Klal Yisroel 

is that “I am Hashem, and you know Me from yetzi’as Mitzrayim”; for it 

was through this glorious event that His Presence and His involvement 

with the world became so glaringly apparent. And this was the message 

that was consistently delivered throughout the process of the makkos: 

“L’ma’an teida ki Ani Hashem b’kerev ha’aretz.” 

And so the basic notion of Hashem’s hashgachah pratis became 

abundantly clear through the episode of yetzi’as Mitzrayim. We saw that 

He is running the world, intimately involved and concerned with all of 

its goings-on. Part-and-parcel of this principle is the fundamental con-

cept of schar v’onesh. Hashem is watching and is interested in whatever 

people do, so as to dispense either reward or punishment for even the 

most miniscule deed. 

We have emunah sheleimah about the eventuality of techiyas ha’meis-

im, of course; we make such a berachah three times every day: “V’ne’eman 

Atah l’hachayos meisim…” The question may be asked, however: what 

exactly is the point? Why is it indeed necessary for the guf to be resur-
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rected? Now, Chazal provide a mashal to address this issue (Sanhedrin 

91a): A blind man and a lame were appointed as watchmen to guard a 

pardes; presumably, given their own handicaps, there was no real con-

cern that they themselves would make off with any of the produce. But 

the two decided to team up, and the blind man hoisted the lame one 

upon his shoulders. In this way the lame man acted as the eyes, leading 

the walking blind man to the choicest figs. And so they helped them-

selves. Eventually, they were confronted by the ba’al ha’pardes who no-

ticed the missing fruit. But the pair was prepared. “Does it look like I 

can walk?” the lame man protested. “Do I have eyes?” claimed the blind 

man. The clever ba’al ha’pardes, however, sized up the situation. And so, 

he placed the lame man atop the blind one, and punished them as one. 

This, concludes the Gemara, is the yesod of techiyas ha’meisim. The 

guf may claim that it shouldn’t be held responsible for chata’im; after all, 

without the neshamah, it lays immobile as a corpse. For its part, the ne-

shamah may claim that without the guf, there is nothing it can do in This 

World on its own. And so Hashem reunites the body and the soul, and 

judges them together. 

 ַוִּתַּקח־לֹו ֵּתַבת ֹּגֶמא... ַוָּתֶשֹם ָּבּה ֶאת־ַהֶּיֶלד ַוָּתֶשֹם ַּבּסּוף ַעל־ְשַֹפת ַהְיֹאר, ַוֵּתַתַּצב ֲאֹחתֹו ֵמָרֹחק

 ְלֵדָעה ַמה־ֵּיָעֶשֹה לֹו.

And she took for him a wicker basket… and she placed the child in it, 

and placed it amongst the reeds by the river bank. And his sister stood 

at a distance, to know what shall be done to him. (Shemos 2:3,4)

EMUNAH BY THE YAM SUF

We see, in any event, that techiyas ha’meisim is a function of s’char 

v’onesh. Any mitzvah or aveirah was performed as a joint effort between 
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the guf and neshamah, and as such both are paid back in kind. And so it 

is that the aftermath of Keri’as Yam Suf is indeed a most suitable avenue 

to convey the precise nature of s’char v’onesh; for, as the Shiras Ha’yam 

makes clear, this was very much on display by the Yam Suf itself. As Rashi 

points out, the pesukim describe the drowning of the Mitzrim in various 

ways: “tzalelu ka’oferes”; “yardu… k’mo even”; “yochleimo ka’kash”. The 

intensity of each Mitzri’s punishment was determined by how he had 

behaved towards Yisroel. The ones who were least offensive were able to 

sink quickly like lead; the beinonim went down in an intermediate man-

ner, like stones. And the greatest resha’im were tormented, tossed about 

like straw in the water. At this grand event, the culmination of yetzi’as 

Mitzrayim, Yisroel beheld the exactitude of Hashem’s system of s’char 

v’onesh and gave expression to it in their shirah. It is quite fitting, then, 

that Shiras Ha’yam was selected to teach us about techiyas ha’meisim, the 

ultimate manifestation of s’char v’onesh.

There is yet another key aspect connected to the Shiras Ha’yam that 

sheds more light on the inyan of emunah. Towards the end of this sec-

tion, the Torah speaks of Miriam’s involvement: אחות הנביאה  מרים   ”ותקח 

 אהרן את־התף בידה ותצאן כל־הנשים אחריה בתפים ובמחלת, ותען להם מרים שירו לה’ כי־גאה

 What was unique about the women’s approach to the shirah was . גאה... ”

their usage of tupim u’mecholos. Now, the Mechilta wonders how they 

were able to come up with these drums in the first place; they were, after 

all, in the middle of a desert. It answers that, in fact, they had prepared 

these drums in advance, so sure were they of Hashem’s yeshu’ah: הצדיקים” 

להם התקינו  ממצרים  שיוצאין  עת  וגבורות  נסים  להם  עושה  שהקב“ה  ויודעים  מובטחים   היו 

 . תופים ומחולות“

If we stop to think of what the nashim tzidkaniyos did, we may realize 

just how remarkable it really was. Let us recall that they left Mitzrayim in 

quite a hurry -- b’chipazon. This is where the matzah comes from, as the 

dough couldn’t rise “ki gorshu mi’Mitzrayim v’lo yachlu l’hismahmei’ah.” 

Essentially, they were running for their lives. And they knew with cer-
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tainty that the Mitzrim would come after them; there was no way they 

would allow this free work force they had for so many years to simply 

walk away. Still and all, they were so steadfast in their emunah and bita-

chon that they made sure to bring along musical instruments to celebrate 

the deliverance from their enemies: מובטחים ויודעים שהקב“ה עושה להם נסים ” 

 וגבורות .”

It is quite significant that Miriam stood at the forefront here, for the 

women were following in her lead. The same Mechilta recalls another 

instance when Miriam was steadfast in her emunah. She had delivered a 

nevu’ah long ago to her father Amram, telling him he would have a son 

who would redeem Yisroel. When the baby later had to be set afloat in 

the river, Amram remarked to her: “Where is your nevu’ah now?” But 

Miriam didn’t waver. She continued to look after Moshe: “Va’teisatzav 

achoso mei’rachok l’dei’ah mah yei’aseh lo”; and the Mechilta connects 

this to a passuk in Yirmiyah: “Mei’rachok Hashem nirah li.” So even 

though Hashem appeared to be far away – “mei’rachok Hashem nirah li” 

– she remained strong in her emunah about the fate of moshi’an shel Yis-

roel. She was not standing and watching to see if he would be saved, for 

of that she had no doubt. It was only “liros mah yei’aseh lo”, to see in what 

manner the yeshu’ah would come about. And so it was with the etzem 

ge’ulah from the Mitzrim; by taking the drums, the nashim tzidkaniyos 

demonstrated their absolute emunah in yeshu’as Hashem.

So from here we learn a most valuable lesson about what emunah 

means, a lesson that could likewise be applied to the principle of techi-

yas ha’meisim. To us, stuck in galus for so many years, it may seem like 

a distant thing: mei’rachok Hashem nirah li. But our avos and imahos 

modeled for us what emunah should be like. They did not allow the dis-

tance to weaken their steadfast belief in the arrival of the ge’ulah. So may 

we strive to develop our emunah to be as clear and strong as well. And 

may we be zocheh to witness the kiyum of “V’ne’eman Atah l’hachayos 

meisim,” when Hashem will not only punish the resha’im, but also grant 

MOADIM  |  HAGGADAH SHEL PESACH



132

RABBI CHAIM Z. LEVITAN  |  ANFEI EREZ 

immeasurable s’char for our avodas Hashem – down to the last detail. 

…………

ְּבָכל ּדֹור ָודֹור ַחָּיב ָאָדם ִלְראֹות ֶאת ַעְצמֹו ְּכִאּלּו הּוא ָיָצא ִמִּמְצַרִים.

In every generation, a person is obligated to view himself as if he left 

Mitzrayim. (Haggadah Shel Pesach)

FUSING THE PAST, PRESENT, AND FUTURE

As we sit at the seder table surrounded by sights, smells and sounds 

we are subconsciously transported to another time, another place, and 

another world. All the halochos and minhagim, designed to leave a last-

ing imprint on young people’s minds and hearts, have done their job 

well. The exalted hours of the seder night manage to fuse the past and 

the present into one seamless entity that is magically at once somber 

and hopeful, dark and illuminating. These moments of special chemistry 

then become the fabric of the participant’s future memories.

This very unlikely mixture seems to be the mitzvas ha’yom of the 

seder itself. The wording of the Rambam (Chometz U’matzah 7:6) in de-

scribing the obligation is that one demonstrate or conduct himself as if 

he was taken out of Mitzrayim now, at this moment: בכל דור ודור חייב אדם” 

 This is why we behave . להראות את עצמו כאילו הוא בעצמו יצא עתה משעבוד מצרים“

in ways that demonstrate the bitter slavery and the joyous redemption. 

Both the melancholy past and the jubilant present are addressed at the 

seder. This contradictory behavior is the point raised by the questions of 

Mah Nishtanah (see Abarbanel). Most children with unremarkable pasts 

have trouble understanding the need to clutter the present with what has 
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been long gone and forgotten. The parent must explain that Klal Yisroel 

cannot escape its past nor does it want to. The true understanding of 

ge’ulah is linked to understanding our past.

CONNECTING TO THE AVOS

The Ramban teaches this sophisticated lesson to us in his introduc-

tion to Sefer Shemos. He defines ge’ulah from galus not as a geographi-

cal occurrence but a spiritual one. Even after the Exodus from Egyptian 

slavery, the cloud of avdus lingered over us, until we returned to our 

place and to “ma’alas Avosam”. We can outlive the dark night of galus 

and enter the bright morning of ge’ulah only by clinging to and at least 

brushing our hands across the exalted divinity of our Avos. Given the 

Ramban’s definition of galus as living in the absence of the Shechinah 

and ge’ulah as living in the presence of the Shechinah, it is fascinating 

that the ge’ulah from Mitzrayim began and ended with a similar phrase. 

The Medrash Rabbah (Shemos 3:1) tells us that Hashem declared: “I am 

not your father but I am your father’s G-d – ’Elokei Avicha’.” With these 

words, Moshe is sent to begin the ge’ulah. One cannot help but hear the 

echo of these words in the shirah of Moshe Rabbeinu after the splitting of 

the Yam Suf, when he says: “Elokei avi va’aromemenhu.” Rashi explains 

that Moshe understood that he was not the origin of the kedushah -- it 

was endowed to him, inbred from his avos. The bookends of ge’ulah, 

from start to finish, consist of this understanding: whatever measure of 

Shechinah we sense and are moved by is because we are our parent’s chil-

dren. Any cup of wine we raise to our lips in celebration of any ge’ulah/

Shechinah-experience is filled with the wine from our father’s vineyard.

 ָאַמר ָלֶהם ַהְּמֻמֶּנה ְצאּו ּוְראּו ִאם ִהִּגיַע ְזַמן ַהְּׁשִחיָטה, ִאם ִהִּגיַע ָהרֹוֶאה אֹוֵמר ַבְרַקאי, ַמְתָיא

ֶבן ְׁשמּוֵאל אֹוֵמר ֵהִאיר ְּפֵני ָכל ַהִּמְזָרח. ַעד ֶׁשהּוא ְבֶחְברֹון, ְוהּוא אֹוֵמר ֵהין.

The appointee said to them: “Go out and see if the time for the 
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slaughter has arrived.” If it has arrived, the scout announces: “It has il-

luminated!” Masya ben Shmuel says: (The scout must say:) “The entire 

Eastern sky has illuminated.” (He is then asked:) “All the way to Chev-

ron?” And he answers: “Yes.” (Mishnayos Tamid 3:2)

BEGINNING EACH DAY

This affords us another vantage point of a Mishnah in Tamid which 

describes the preparation for the daily offering of the morning Korban 

Tamid. (The identical Mishnah appears in Yuma [3:1] about the Yom 

Kippur Avodah.) The Kohen in charge asked if daylight was visible. He 

then asked if the entire Eastern skyline was visible. He finally asked if 

daylight had reached Chevron. When it was daylight in Chevron, then 

the daily avodah could begin. The Rav explains, based on the Yerushal-

mi, that this was meant to invoke the zechus of the Avos buried in Chev-

ron. The omek of this is clear: we recognize on a daily basis that we 

could not begin any avodas Hashem if not for our Avos, who imbued 

in us this aptitude and capacity for kedushah. This is equally as true for 

Yom Kippur, the holiest of all days, as it it for any pedestrian weekday. 

One might have thought otherwise about the Yom Ha’Kadosh, given the 

transformation that any Yid with a scent of yiras Shamayim undergoes 

in such close proximity to HaKadosh Baruch Hu, b’heyoso karov. Vulgar 

man, usually in relentless pursuit of pleasure seeking, assumes an angelic 

posture on the Yom Ha’Kadosh. The “kol Dodi dofek” messages from his 

neshamah grant him the strength, if only just this once, to wisely ignore 

all the sensuous demands of the never-still “guf.” Today he thinks, “I am 

finally a mentsch; I see clearly; I understand my task; I have conquered.” 

It is towards this unique vanity on the most unique of days, that the 

appointed kohen delivers his message. Even today, even when we might 

attribute this gevurah to ourselves - no avodah can begin until daybreak 

in Chevron.

Therefore, in our attempts to inject some of the “ma’alos Avosam” of 
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old in our lives, we sit at the seder attentively, hoping something will rub 

off on us today. The tefillos we offer to the Borei Olam are for the wisdom 

to recognize the roots of our ruchni’us and make them real and relevant 

today. This will pave the way for the ge’ulah of tomorrow -- the great day, 

when we will bask in the same sunlight as the “yesheinei Chevron”, the 

Avos and their banim, together.

Our job is to absorb, for today and for tomorrow, that special feeling 

in order to pass it on to the next generation. It will happen sooner than 

you think, believe me. Start preparing!

…………

 ְונֹוֶדה ְלָך ִׁשיר ָחָדׁש ַעל ְגאּוָלֵתנּו ְוַעל ְּפדּות ַנְפֵׁשנּו.

And we shall give thanks to You with a new son, for our deliverance 

and for the redemption of our souls. (Haggadah Shel Pesach)

GALUS BENEATH THE SURFACE

Chazal and the Rishonim inform us that Galus Mitzrayim is much 

more than just an isolated, historical event. In actuality, it serves as the 

blueprint for all future galuyos. This is especially so regarding Galus 

Edom, the current and final galus. As the Rabbeinu Bechaye writes at the 

end of Parshas Shemos: ודע, כי עניני הגלות הזה הראשון רמז לעניני גלותנו זה האחרון” 

 ,And so, by focusing on Galus Mitzrayim .שאנו עומדין בו... ברשות מלכות אדום“

there is much we can learn about galus today. 
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GALUS MITZRAYIM

Now, there really were two prongs to the galus of Mitzrayim. There 

was, of course, the avodas perach, wherein the lives of Yisroel were em-

bittered through back-breaking labor. But aside from the gashmiusdike 

aspect, there was also a ruchniyusdike one. We know, on the one hand, 

that the Yidden tried to preserve their identity and remain separate from 

the goyim: Lo shinu es shmam, malbusham, u’ leshonom -- they kept their 

Jewish names, wore Jewish clothing, and spoke Lashon Hakodesh. But 

despite all of that, the influence of the Mitzrim did seep in to a tremen-

dous extent -- to the point that, by Keri’as Yam Suf, the malachim had to 

declare: “Halalu v’halalu ovdei avodah zarah.” Yisroel’s deeds so resem-

bled those of the Mitzrim, the malachim could not understand why they 

should merit salvation any more than their adversaries. 

Baruch Hashem, Klal Yisroel was spared, of course. And so it is that 

the berachah we recite in the Haggadah mentions two things; we thank 

Hashem “al ge’ulaseinu, v’al pedus nafsheinu.” “Geulaseinu -- our deliv-

erance,” refers to our physical salvation: we were delivered and relieved 

of the excruciating avdus. On the other hand, “pedus nafsheinu – the 

redemption of our souls,” relates to our ruchniyisdike yeshuah; we praise 

Hashem for enabling us to emerge from this galus with our neshamos 

intact. 

 

The Be’er Yosef brings out this point in a most interesting way from 

the pesukim of the daled leshonos shel ge’ulah. It states in the parshah: 

נטויה בזרוע  אתכם  וגאלתי  מעבדתם  אתכם  והצלתי  מצרים  סבלת  מתחת  אתכם   ”והוצאתי 

 ובשפטים גדלים, ולקחתי אתכם לי לעם והייתי לכם לאלקים וידעתם כי אני ה’ אלקיכם המוציא

 Twice in this passage the Torah mentions the . אתכם מתחת סבלות מצרים“

word “sivlos” – only, it is spelled differently each time. At first, it is writ-

ten chaser, without a vav: “והוצאתי אתכם מתחת סבֹלת מצרים” . Towards the 



137

end, however, it is spelled in full: “המוציא אתכם מתחת סבלֹות מצרים” . Why 

the shift? The Be’er Yosef explains that the first half addresses the physical 

afflictions of Galus Mitzrayim, in the form of the harsh labor: והוצאתי” 

 While still in Mitzrayim in the . אתכם מתחת סבלת מצרים והצלתי אתכם מעבדתם“

thick of the shibud, Klal Yisroel had called out to Hashem for help. But it 

was their physical suffering which caused them to cry out, as an earlier 

passuk states: “ויזעקו מן־העבדה  בני־ישראל   In this sense, then, their . ”ויאנחו 

crying was incomplete, as they were pained only on account of their slav-

ery. Sivlos is written here chaser, for there was a whole other aspect of 

galus, a ruchniyusdike tragedy, for which Yisroel was not crying out. The 

latter half of this passage, however, discusses ge’ulah of a ruchniyusdike 

form: ולקחתי אתכם לי לעם והייתי לכם לאלקים וידעתם כי אני ה’ אלקיכם המוציא אתכם” 

 :And so it is at this point that the word is written malei .מתחת סבלות מצרים“

 This indeed signifies the complete ge’ulah .”המוציא אתכם מתחת סבלֹות מצרים ”

from all of the sivlos of Mitzrayim – not just the aspects of gashmiyus, but 

those of ruchniyus, as well. 

ִּכיֵמי ֵצאְתָך ֵמֶאֶרץ ִמְצָרִים ַאְרֶאּנּו ִנְפָלאֹות.

As in the days of your leaving the Land of Mitzrayim I shall display 

wonders. (Michah 7:15)

GALUS EDOM

When we look at the galus we’re in now – the long, harsh Galus Edom 

(Rome) -- we see that it is also made up of these two aspects. Right from 

the start, and continuing throughout, there has always been a physical 

war waged against the Jews. Whether it was the Romans, the Catholic 

Church, the Crusaders, or the pogromchiks, they all shared an agenda 

of killing Jews. And of course, the worst of it all was something whose 

memory is still fresh -- the methodical murder of millions of Yidden 

in the Holocaust, Rachmana li’tzlan. All of these physical tzaros repre-
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sent great suffering, of course; but they are still chaser -- sivlos without a 

vav. But there is a ruchniyusdike aspect to this galus as well, in the form 

of assimilation and intermarriage. There are so many Yidden who are 

completely estranged from Torah and mitzvos, Rachmana li’tzlan; Yid-

den who are completely lost. And it is this aspect which constitutes a full 

andcomplete tragedy -- sivlos with a vav. 

We may gain a deeper understanding of the spiritual challenge of 

Galus Edom by studying the character of Eisav, Edom’s founder. Eisav 

would try to come across as if he were so devout. Chazal tell us that he 

went around asking all sorts of “frumeh shaylos”: how do you take ma’as-

er from this, how do you take ma’aser from that. But in truth, it was all a 

façade. He may have been known for his kibbud av va’eim; but this, too, 

was only on the surface. In his heart, as is mevu’ar in Chazal, he harbored 

no real respect. This, then, was the essence of Eisav: he was the epitome 

of superficiality. 

And his nation, Edom, followed in this very path. The Torah in Par-

shas Shemini lists four treife animals, and Chazal tell us that each cor-

responds to one of the four galuyos. The final animal, the chazir, corre-

sponds to the nation of Eisav. What is the shaychus? The chazir, explains 

the Ga’on, is the only animal whose siman tumah is on the inside. Since 

all the others do not have split hooves, one could tell they were tamei 

from the outside. But a chazir does have split hooves; it is treife because 

it doesn’t chew its cud. The chazir, in effect, tries to pass himself off as 

kasher. He lifts his hooves and shows the world his siman taharah. But 

of course, it is only on the surface; on the inside, he is completely treife. 

Such is the nature of Eisav/Edom. On the outside, he makes himself look 

like a good Jew; but on the inside, he’s rotten to the core. 

As we know only too well, such is also the nature of the world in 

which we live; we are surrounded by a society that is profoundly fake 

and superficial. Unfortunately, its insidious effects reach us, as well. We 
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become satisfied with just looking fine on the outside; but it’s a different 

matter entirely when it comes to making it real. Take davening, for ex-

ample. Of course, we are very makpid to daven three times a day. But do 

we really daven? Our lips move, we hold a siddur, we shuckle; but are our 

hearts and minds really in it? According to the mefarshim, the shoresh of 

 “ויאמר ישראל אל־יוסף ראה:comes from a word used by Ya’akov Avinu להתפלל

 I didn’t think I would see your face.” We see, then, that“ -- פניך לא פללתי“

tefillah entails thinking. And so, we indeed mouth the words. But do we 

even think about what we say?  This is all part of Galus Edom. We just go 

through the motions; essentially, we’re asking shaylos about how to give 

ma’aser. 

We discover, in any event, that the avodah in this galus is to aim to 

“make it real”. You have to be a Jew even b’chadrei chadorim, when no-

body is around and no one is looking. That’s the real test of being a Jew, 

and that’s the nisayon of Galus Edom: to be real – not just on the surface, 

but at our very core. In this way we can survive not only the physical 

galus, but the spiritual one as well. 

As we saw before, the galus of Mitzrayim foreshadowed the galus of 

today. And indeed, it was the same back then. On the surface, they cer-

tainly looked like Jews: they wore Jewish clothes; they had Jewish names; 

they spoke Hebrew. But it was all only skin-deep. On the inside, they 

were ovdei avodah zarah. 

But just as our galus is patterned after Galus Mitzrayim, so is the 

ge’ulah. The makos in their various forms are the same things that will 

happen to our enemies at the end of time. As the Rabbeinu Bechaye con-

cludes: ואנו מצפין לישועת ה’ יתברך... גאולה זו עתידה להיות כדמיון גאולת מצרים בהרבה” 

 Hashem delivered . ענינים, וכן אמר הנביא - כימי צאתך מארץ מצרים אראנו נפלאות“

us from both the physical and spiritual aspects of Galus Mitzrayim: “Al 

ge’ulaseinu, v’al pedus nafsheinu.” We were able to survive it all; we came 

out, and were given the Torah. So may we be zoche to survive this phys-
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ical galus and this spiritual galus. “והוא ישמיענו ברחמיו שנית לעיני כל חי” – We 

await that time when Hakodosh Baruch Hu will speak to us again; we 

should be able to hear it, and the whole world will hear it as well. 
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ge’ulah. The makos in their various forms are the same things that will 

happen to our enemies at the end of time. As the Rabbeinu Bechaye con-
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chai Virayai, we are in a war zone. There are 
casualties, רחמנא ליצלן, there are wounded, השם 
 .and the rest of us are trying to stay alive ,ירחם

This scenario, for all of us, is something we’ve never 
had to experience and IYH when it’s over, we hope 
to never have to live through this again. Serious 
Chachamim and not such serious Chachamim and 
even more people who are Chachamim in their own 
minds have offered their insights, their perspective on 
what’s happening in our world turned upside down 
and inside out. I’ll let you decide which category my 
thoughts fall into. 

In our thoughts about the job that awaits Moshiach: 
to transform the entire world to believe in Hashem, 
 to convert any and every believer ויאמר כל אשר נשמה באפו
in every far-flung religion to that אמונה, seems to be 
so insurmountable ONLY Moshiach could do that. 
What could possess the world, in its entirety, to know 
that. We know that there are leaders that can control 
their own city, their own state or country. We’ve 
also seen where leaders can project their ideology 
to masses beyond their country- communism, 
Nazism, liberalism…etc. But to the whole world? 
EVERYBODY? What idea, what belief, what theory 
has ever had the scope, the range to envelope the 
planet, in its entirety-מהודו ועד כוש? Kadosh Baruch Hu 
is showing us the “floor sample” of something that 
has the whole world is its hand, enabling us to know 
what the day of והיה ביום ההוא will look like. 

Another thought. The (430:1) רמ״א brings the minhag 
to say the Hagodoh from היינו  etc. on Shabbos עבדים 
Hagadol. The Gaon argues. Based on the limud of יכול 
 which Chazal dismiss because it says only מראש חדש
that day- ההוא  .together with Matza and Marror ביום 

Regardless of what your Minhag is, this year לכל 
 ,we have enough time to prepare the Hagaddah ,דעות
before the Seder-whether you’re saying it to your wife 
alone or to some of your kids. I told the Rebitzin עמו״ש 
to prepare the Ma Nishtana and if she gets up on a 
chair and says it nicely, she’ll get a prize. All the נשים 
 deserve a prize ANYWAY with or without the צדקניות
Ma Nishtana.

There is Haffledike vort that I always love to say, just 
because its “taka hafledik.” But this year, its more 
relevant and significant than ever. We all know the 
ההגדה׳ס  Chazal that he brings to bolster his idea בעל 
המרבה מצרים the more you discuss ,כל   you are ,יציאת 
אליעזר  The story of .משובח יהושע  and רבי   רבי and רבי 
עזריה בן  עקיבא who came to רבי טרפון and אליעזר   for רבי 
the seder and talked until the zman קריאת שמע. Asks 
the ערוך השלחן (in his Hagaddah ליל שימורים) why did 
all these  תנאים convene with רבי עקיבא who lived in בני 
 for the seder? (certainly, before Pesach programs ברק
ever existed) Even more so, he asks, on רבי אליעזר who 
holds (Sukkah 27B) that one is not permitted to leave 
his house on a רגל, on Yom Tov, why did he leave? 
Says the Nevardika Rav to refer back to the Gemara 
Makkos (24A) that the very same set of תנאים – plus 
 walked by the rubble of the just destroyed -רבן גמליאל
Bais Shaini. There they saw a fox running out of the 
קדשים עקיבא and they burst into tears except קדש   רבי 
who laughed. When he explained his laughter to 
them he said that he somehow saw, sensed, felt the 
potency of the Nevuah of Zecharia (despite it telling 
of a renewal of life in Yerushalyim after the second 
 of old men and women sitting in the streets of (חורבן
Yerushalayim, holding canes in their hands because 
of age, the streets will be filled with young children 
playing. (I heard the Chofetz Chaim said that what 
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sustained the old people throughout the trials of מרב 
 ,the staff of Emunah, as we say ,משענתו בידו was the ימים
 they held on, they leaned on their ,משען ומבטח לצדיקים
Emunah to make it through). Se Rebbe Akiva saw 
through the despair and sadness, he wore his night- 
vision goggles to see clearly. The חכמים responded 
 you have comforted us, you ,עקיבא ניחמתנו עקיבא ניחמתנו
have comforted us. Posits the Aruch Hashulchan 
the Hagadah story was right after the חורבן הבית and 
the bitter Golus we are still suffering from. How 
does one celebrate freedom, how does one summon 
the strength to feel שמחה when your world was just 
upended and everything just feels wrong. So, they all 
went to Rebbe Akiva, who somehow was able to go 
through the maze that life had become. They all had 
become is Talmidim, to learn how to see the light at 
the end of a seemingly endless tunnel. Their boat had 
capsized but Rebbe Akiva taught them how to keep 
their heads above water. The learned, they absorbed 
the lessons of יציאת מצרים- Hashem will never allow His 
people to totally decline spiritually or be eliminated- 
until the morning comes. They only stopped to say 
 מגן plus עזרת אבותינו and the accompanying קריאת שמע
לבניהם אחריהם  and other pesukim that promise ומושיע 
us עולמי״ קיום  לנו  שיהיה  יתברך  מפיו  אנחנו   that – ״שמובטחים 
our existence is forever- no matter what happens to 
us. 

What a lesson, what a Vort for all of us sitting at our 
abbreviated tables with so many empty seats, almost 
hesitating to recline like free men. We all need to 
go to Rebbe Akiva’s seder to find what’s good, even 
though it can feel like looking for that tenth piece of 
chametz that your child, who is now sleeping, hid 
away somewhere. But we can find the strength, call 
on the spirit to make our משענתו בידו, our Emunah and 
to reach into ourselves to make it into a Yom Tov to 
always remember of how strong and resilient we can 
be.

The greatest Maggid we ever heard was R’ Shalom 
Schwadron-it was always פלאים  I heard him .פלאי 
say that if you walk into a room and one women is 
sitting there and she רייבט חריין, grating a horseradish 
and crying, we assume it Erev Pesach. If the room 
has 3 women grating horseradish, we assume its for a 
wedding. If the room has 20 women רייבען חריין, it must 
be a huge Rebbishe wedding. In other words, the 
more חריין there is, the bigger the Simcha we should 
anticipate. Then R’ Shalom gave the Krectz that he 
patented- IY YAY YAY YAY- Ay Ribono Shel Olam- 
 we have grated enough -מיר האבען שוין גינוג חריין געריבען
Chrein, let us have the great party we’re all awaiting- 
 We all echo his words, we have more than .ביאת המשיח
enough חריין and now were all joining Rebbe Akivas 
Seder and awaiting to open the door for הנביא  ,אליהו 
soon, soon, soon. 

המצפים לישועה
צור ישראל קומה בעזרת ישראל במהרה
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 normally stir Jews memories; memories of ימים טובים
past ימים טובים in their own experience as well as memories 
of “Chagim Uzmanim Lisason” that live only in their 
imagination. The Neshamos of Klal Yisroel are enveloped 
in well-worn longing to be allowed once more to celebrate 
fully our שלש רגלים as we solicit "בני ביתך כבתחילה". The Yom 
Tov of Pesach however, seems the most powerful when it 
comes to our personal nostalgia. The nights of the Seder 
are especially potent in raising sentimental retrospection. 
As we sit at the table surrounded with sights, smell and 
sounds we are subconsciously transported to another 
time, another place, and another world. All the הלכות and 
 that are designed to leave a lasting imprint on young מנהגים
people’s minds and hearts have done their job well. 

Some people have their Zeides tattered yarmulke that 
they wear only for those few hours when his memory 
is most vivid. Some Zeides wear their own striped caps, 
miraculously salvaged from their own גיהנם, as stark 
testimony to both the לכלותנו עלינו  עומדים  ודור  דור   and בכל 
the מידם מצילנו  הוא  ברוך   Balabustehs will wistfully .והקדוש 
comment that they made the fish the way their mothers 
did for Pesach. Their eyes will fill with tears for a moment 
as they tell the children,” this was your Bubbe’s special 
recipe for borscht (or Russell). Those still fortunate to 
have Zeides and Bubbes at their Seder will hear stories 
of Sedarim of yesteryear, stories of personal מצרים  ,יציאת 
stories of the darkest nights that seemed endless but still 
somehow ended up in sunlight. 

The exalted hours of the Seder night manage to fuse the past 
and the present into one seamless entity that is magically 
at once somber and hopeful, dark and illuminating. These 
moments of special chemistry then become the fabric of 
the participants future memories. 

This very unseemly mixture seems to be the היום  מצות 
of the Seder itself. The wording of Rambam (Chometz 
U’Matzah 7:6) in describing our responsibility, is to 
demonstrate or conduct oneself as if he himself was taken 

out of מצרים now, at this moment. This is why we behave 
in ways that demonstrate both the bitter slavery and the 
joyous redemption. Both the melancholy past and jubilant 
present are treated at the Seder. This contradictory 
behavior is the point the questions of מה נשתנה raise (see 
Abarbanel) Most children who have unremarkable pasts, 
have trouble understanding the need to clutter the present 
with what has been long gone and forgotten. The parent 
must explain that Klal Yisroel cannot escape its past nor 
does it want to. The true understanding of Geulah is linked 
to understanding our past. 

Ramban teaches this sophisticated lesson to us in his 
introduction to ספר שמות. The Ramban defines      גאולה from 
 .not as a geographical occurrence but as a spiritual one גלות
Even after the Exodus from Egyptian slavery, the cloud of 
Avdus lingered over us, until we returned to our place and 
we returned to מעלת אבותם. We can outlive the dark night of 
 only by clinging גאולה and enter the bright morning of גלות
to and least brushing our hands across the exalted divinity 
of our Avos. 

Given the Ramban’s definition of גלות as living in the 
absence of שכינה and גאולה as living in the presence of שכינה 
it is fascinating that the גאולה from מצרים began and ended 
with a similar phrase. The רבה  tells us (Shmos 3:1) מדרש 
that Hashem spoke to Moshe at the burning bush in the 
voice of Amram. Moshe thought his father was calling 
him and excitedly answered, “ הנני, father what do you 
want?” Hashem responded: I am not your father, but I am 
your fathers G-d, אביך  With these words, Moshe is .אלוקי 
sent to begin the גאולה. One cannot help but hear the echo 
of those words in the שירה of Moshe Rabbeinu after the 
splitting of the ים סוף when he says אלוקי אבי וארוממנו. Rashi 
explains: Moshe understood that he was not the origin of 
the קדושה, it was endowed to him, inbred in him from his 
 from start to finish, is this ,גאולה The bookends of .אבות
understanding- whatever שכינה we sense and are moved 
by, is because we are our parent’s children. Any cup of 
wine that we raise to our lips in celebration of any /גאולה
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 experience is filled with the wine from our father’s שכינה
vineyard. 

This affords us another vantagepoint of a Mishna in Tamid 
(3:2) which describes the preparations for the daily offering 
of the morning קרבן תמיד. (The identical Mishnah appears 
in Yoma (3:1) about the Yom Kippur Avodah.) The Kohen 
in charge asked if daylight was visible. He then asked if 
the entire eastern skyline was visible. He finally asked if 
daylight had reached Chevron. When it was daylight in 
chevron, then the daily Avodah could begin. The Rav 
explains, based on Yerushalmi, this was meant to invoke 
the Zechus of the Avos buried in Chevron. The עומק of this 
is clear- we recognize on a daily basis that we could not 
begin any Avodas Hashem if it were not for our Avos, who 
imbued in us the aptitude and capacity for Kedushah. This 
is equally true for any pedestrian weekday, as it is on the 
holiest of days Yom Kippur. On the Yom Hakadosh, one 
might have thought otherwise, given the transformation 
that any yid with a scent of יראת שמים undergoes in such 
close proximity to Hakadosh Baruch Hu- B’heyoso Karov. 
Vulgar man, usually in relentless pursuit of pleasure 
seeking, assumes an angelic posture on Yom Hakodesh. 
The דופק דודי   messages from his Neshama grant him קול 
strength-just this once-to wisely ignore all the sensuous 
demands of the never still “Guf ”. Today, he thinks. I’m 
finally a Mentch; I see clearly; I understand my task; I 
have conquered. It is toward this unique vanity on the 
most unique of days, that the appointed Kohen delivers 
his message. Even today, even when we might attribute 
this Gevurah to ourselves- no Avodah can begin until 
daybreak in Chevron. 

This thought emerges again from an unlikely source. 
Parshas Shmini identifies the types of animal life that 
Jews may and may not partake of. The theme of all the 
Meforshim, who attempt to understand why and how each 
Siman qualifies or disqualifies is apparent. Each in their 
own way are indicative of a negative character trait that 
exists in the animal and were a Yid to consume its flesh, it 
would enhance and promote the shortcoming of character 
in him. And we have enough problems without them.

What are we to make of מעלה גרה, rumination as a kashrus 
insignia? Animals are scavengers, incessantly searching 
for their next meal. The young lions roar after their prey… 
in their dens they crouch (Tehilim 104). Their days are 
spent in an unbroken mode of pursuing the next meal, 
even while satisfying themselves with the meal at hand. 
Instinctively, it focuses on its need for nourishment in 
the future. Not so, the גרה  creature. Having found מעלה 
its present meal, it turns down its instincts, knowing that 
tomorrow its nourishment will come from todays meal. 
The kosher animal rests easy today, unworried about 
tomorrow, knowing it will be sustained and given strength 
by its yesterday. When a yid ingests such food, it breeds 
in him the ability to appreciate the knowledge that he 
lives today because of yesterday’s achievements (Areshes 
Sifosaynu-Shemini). Klal Yisroel has always cherished 
and revered its past, in sharp contrast to the rest of the 
world that condemns it as a crude, primitive world. They, 
and sadly some segments of our own brothers and sisters, 
confuse technology with character and devotion. We, 
however, in our attempts to inject some of the מעלת אבותם of 
old into our lives sit at the Seder attentively, hoping maybe 
something will rub off on us, today. Teffilos to the Borei 
Olam are for the wisdom to recognize the roots of all our 
Ruchnius and to make them real and relevant today and 
thus, pave the way for the גאולה of tomorrow. The great day, 
when we will bask in the same sunlight as the ישני חברון, the 
 !!!!together- BBA ,בנים and their אבות 
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